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Moral Requisites of Peace
Cecil De Boer
Professor of Philosophy
Cnlvin Collogo

N APPROVED philosophic fashion I shall begin

terms, but also that under certain conditions man's
selfishness just about invariably overwhelms his
intelligence. Even before World War I, for example,
the peoples of the world were inadequately clothed,
fed, and sheltered. To bring the global standard of
living up to a decent minimum would have :riequired
the concentration of all the energies and resources
at the command of the various governments. The
governments failed in this then, and they are failing
now-for obvious unintelligent reasons. Again, our
iotelligence tells us that war is stupid. But the fact
remains that people are stupid and that much of
their energy and wits is spent in devising different
ways in being stupid. Suicide is stupid, but people
commit suicide, if not directly, then at least indirectly by means of drink, incontinence, debilitating
habits of life, and the frenzied, inordinate pursuit
Economic Man
of things and money. Our intelligence tells us ·that
A Sinner
the sensible thing for any nation nowadays is to
It required, therefore, the Hebrew-Christian tra- accept U. N. decisions reached by due process of
dition to take these more unfortunate traits ser,ious- U. N. law. This w0uld seem to be essential not only
ly and bring them to our attention. This tradition to U. N. authority but also to the welfare of the
did not deny that man was a rational and political united nations, Suppose, however, that our acbeing; it simply added that man was also, and pre- ceptance of a U. N. decision would place Canada
eminently, a moral being-and a sinning being. or the Argentine, not to speak of Russia, in a position
Since he could hardly be a sinning being, unless of temporary material advantage over us, would we
he were a moral being, and since he could not make he inclined to do the intelligent thing for the sa~====l
bts seifishness effective unless he were a rational of global good? The probability is that we would
and a political (social) being, the result was the refuse to abide by the decision and regard our
following definiticm of man: Man is a moral, rational, refusal as just and sensible. Finally, our intelligence
and social being who by reason of sin has a tendency tells us that lasting peace involves extreme good
to hate his neighbor (for selfishness, fear, and will, good will to the point of at least some sacrifice
suspicion in the long run breed hatred).
for the sake of others. But would we willingly
For purposes of this article we can now make the lower our own standard of living for the sake of
jump to Adam Smith and his Weaith of Nations, a India or Korea or even Mother England? If an
work in which he discusses the so-called economic American statesman were deliberately to sacrifice
man. Adam Smith takes a man's selfishness for a United States interest to another nation or group
granted, asserting that about the only thing he needs of nations for the sake of global peace, he would
is education, in order that he may become intelli- probably not go down in American history as a
gently selfish. Applying his intelligent selfishness great national figure. The leading nations, dominated
to the sphere of economics he will, natl:lrally, buy by selfishness and suspicion, still rely on their
in the cheapest market and sell in the dearest. higJi commands, not on the U. N. And the Atlantic
Furthermore, he will realize that the wider the Pact is highly "extracurricular."
market the greater the prosperity and that, conseAt this point some will ask, Why bring all this
quently, the true economic ideal is free world trade. up? The answer is that successful waging of the
Now inasmuch as a pl'erequisite for unimpeded peace necessitates an honest recognition and apworld trade is international peace, the economic praisal of the difficulties. Human nature may not
man by his very selfishness will be an apostle of make war inevitable but it does make war difficult
peace. In short, given intelligent selfishness, the to avoid. In the past nations a:nd peoples have rareabsence of war is practically assured.
ly solved their problems, economic or otherwise;
Adatn Smith apparently failed to see, not only they have either gotten used to them or started a
that intelligent selfishness is a contradiction In war. War, of course, has always resulted in more

1

with the Greeks. However, I don't propose to
stay with them very long. The Greeks defined
man, not as a moral and rational being but as
a rational and political animal. They all but overlooked the qualification moral, for the vel'Y good
reason that by and large they themselves wel'e never
quite clear about the meaning and importance of
the moral. Consequently they underestimated the
problem of evil and the fact that besides being a
ratiolilal and a gregarious animal, man is also a selfish
animal, a jealous animal, a suspicious animal, and
a fearful animal. They would never have defined
man as an economic animal or as a combative
animal.

}
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and worse problems, but people seem to have enjoyed the relief that comes from novelty. Once
people want something badly-and this is especially
true in the case of economic power-and have no
tradition or religion serving to reduce the urgency
of the want, there would seem to be but two alternatives: One is to give them what they want, or a
portion thereof, and the other is to bludgeon them
into a position where they must temporarily forget
it because of preoccupation with more immediate
and more urgent realities (we are talking about the
world of hard international facts and necessities).

in peace only because they wish to maintain t he
status quo and because they want some assurance
against another world war in the near future. Also
they seem to believe that war can be averted by
mere propaganda for peace, not realizing the significance of an old Roman proverb to the effect that
if you can't defeat your enemies you had better
marry them (the very thing that happened between
Canada and us). If world courts and united nations
organizations are to be effective, the nations must
be prepared to pay a high price in moral and
spiritual coin. Among other things they will have
to cultivate a high feeling of international moral
responsibility and a desire to seek the good of other
Some Re quisites
nations, realizing that upon this their own good
of Positive Peace
ultimately depends. (The Marshall P lan is actually
a recognition of the fact that today, for our own
This brings us to the subject of what for want of
a better name we shall designate as positive peace. good, we must seek the good even of Germany.
Positive peace means something more than mere Suppose we had realized this thirty years ago and
absence of war. Incidentally, most people who talk had done voluntarily what we are now compelled
about peace seem to have no interest in positive to do?) Positive peace, once more, demands a price
peace because, as they say, it is unrealistic--a state- so high in terms of character, intelligence, and selfment which, in the last analysis, simply means that sacrifice that to most people it will seem utterly unto them the price to be paid is too high. However, realistic. Positive peace is analogous to a successlet us consider the nature of the relationships exist- ful marriage: the parties involved must possess
ing between Canada and the United States, where sufficient character and faith to be willing to bet
we are given a hint as to what is involved in their lives on it. Which means that peace must be
permanent peace. There will probably never be a waged as war is waged: there must be an all-out
fortified boundary between these two countries, nor devotion, a full use of talents and resources, and a
is it likely that they will ever engage in an arma- cheerful acceptance of the difficulties. If this seems
ment race. There are two kinds of reasons for this, unrealistic, let us not fail to note that permanent
viz., the coercive or potentially coercive, and the peace on any other basis is equally unrealistic. Benon-coercive, i.e., the moral or spiritual. The co- fore the nations will honestly cease their preparaercive reasons every school boy knows. Successful tions for war, something in the nature of a deconquest of Canada on our part would not improve termination to pay the price will have to show up.
our- econon1ic and military position; and Canada on
her part would have no chance against us. Furthermore, today Canada and we face a common enemy -Misleading
and common dangers, so that we have common Faith in Tools
military and economic interests. Finally, we can
Incidentally, we Americans have a misleading
make good use of Canadian resources and Canada faith in tools. "There ought to be a law!" or, as in
can make good use of our money in developing these the case of moral education, 1'There ought to be a
resources. These same considerations hold, if to a course!" We tend to believe that given efficient malesser degree, with respect to our relations with our chinery, our problems are practically solved or,
neighbors to the south. In short, we are more or worse, are automatically solving themselves. This
less coerced into peace. Unfortunately, a coerced faith in machinery amounts to fetishism, and it
peace carries the seeds of potential war. The non- frequently puts us to sleep. Such of my students,
coercive factors involved in our peace with Canada, for example, as happen to be interested in the United
therefore, are more significant and much more Nations Organization, upon examination almost inreliable. They are such factors as a common language variably show an interest only in its machinery. It
and common traditions, a long history of good will never occurs to them to ask, What about the moral
and mutual trust, a genuine attempt to understand calibre and idealism of the millions who must back
one another, and a mutual desire to justify one it up? Are they prepared to bet their lives on its
another's motives and actions. Peace here is the success? Knowledge of the United Nations Charter,
by-product of other factors, in consequence of which of how problems are handled, and so on, is doubtno deliberate campaigning and propaganda will be less an achievement, but it is far from being enough .
required in order to prevent war.
After all, the former World Court at The Hague
And now the question arises, How translate a had first class machinery and expert judges, but it
situation such as this into global terms ? Un- faHed to prevent two world wars. The machinery
fortunately most .Americans appear to be interested of U. N. or any other institutionalized agreement, is
180

1'HE CALVIN FORUM •

•

•

FEBRUARY, 1951

analogous to a violin: An inexpensive one in the
hands of a Kreisler will result in music; an expensive and technically perfect one in the hands of
an unwilling or inept learner will result in something
worse than nothing. Any dirty little ward heeler
can tell you that the best city charter will not stop
graft and exploitation if the local citizens do not
insist upon good government.
To return to our original topic: Permanent (positive) peace can be had only if and when action to
prevent war is based upon a more or less universal
conviction that one nation's hurt is the hurt of all.
If this is unrealistic, then permanent peace is unrealistic and we shall, therefore, have to put up with
the next best thing. To a discussion of this we now
turn (on the assumption that the next best thing
is good enough, a proposition which no Christian
man believes).

good, that this will be our permanent policy, and
that we are not acting the role of the proverbial
devil who "when the devil sick was, the devil a
monk would be"? A leader has been defined as one
who both knows what to do and can arouse the
admiration of his followers. How many leaders and
leading groups in the non-communistic nations are
sure that we know what to do, and how many of
them genuinely admire us? Do they look to us
with the same apparent enthusiasm as the communistic minorities within these nations look to
Russia? As a potential world leader we must realize
that from now on our domestic issues will have
international significance, and that our domestic
problems and evils will be severely high-lighted in
our foreign relations.

No Mean
Task

The United States
as World Leader

will be to establish an international order that shall

Although in a narrow and technical military sense
we won the war, the result has not been what we
had hoped. We still face intrenched dictatorships
and totalitarianism on every side; the principles of
free enterprise are widely ignored; there has been
no significant spread of the Bill of Rights; and
disease, want, and disorder are found over wide
areas of the globe. The "old order" is gone-the
order that existed, roughly speaking, between the
end of the Napoleonic wars and the beginning of
World War I, over which Britain presided, the order
that has been referred to as the "Indian summer of
the aristocratic European regime.'' The continent of
Europe was the center of world government and
Western culture. There were, of course, rivalaries
and wars, but they were fairly well localized. The
rulers recognized one another as permanent members of an international society, and the object of
war and diplomacy was never the destruction of a
great power. There were no total wars.
Today we face, not a new order, but a disorder,
and we have almost no conception of what the
future shape of things is going to be. Should a
new order actually come into being, either Russia
or we will play the role which Britian is no longer
able to play. Assuming that we are destined to
play that role, it becomes at once obvious that we
are facing a much tougher job than Britain ever
faced. We must conceive and defend an order which
does not yet exist, and we have been given only
about thirty years to learn our role, whereas Britain
had almost two hundred. In short, we must act as
a leading world power before we are ready to act.
And this involves a number of embarrassing questions. How many of the nations not under communistic dominance really believe that their good
is tied up with ours? How many of them are convinced that we are honestly seeking the common

be characterized by a permanent absence of war;
for they sense that we probably can't have another
war and have anything like a society of nations
left. Now it appears that in the immediate future
such leadership as we are able to exercise will be by
way of U. N., so that our immediate task will be that
of instilling in our own people and the peoples of
the world the determination to use its agencies. This
will amount to urging upon ourselves and others
such difficult things as compromises, sacrifices, and
the curbing of national ambitions. That this is no
easy matter is patent when we consider that we
shall be dealing with shaky democratic governments on the one hand, and ir1ti'enched dictatoi'ship:>
on the other; and that over against us there is a
strong, ruthless Russia apparently dedicated to opposing and, possibly, destroying our leadership. This
matter of atomic fission, incidentally, seems bleak
any way one looks at it. It may spell, as some badly
want to believe, economic and social salvation; but
it may also be the beginning of a real hell on earth.
Even when used for productive eu.ds, it may have
the effects of any radically revolutionary invention.
It may bring in its wake a host of economic, social,
and international maladjustments, even to the extent
of altering the center of balance between the socalled stronger and weaker nations. We had better
not rely too much upon "Science" for the solution
of world problems.
Now some of our optimistic fellow citizens seem
to think that inasmuch as we have enjoyed the advantages of an unprecedented experience in handling
foreigners, even to the extent of making them live
together in peace, we are eminently qualified to act
as leader and guide of the new international order.
They forget, of course, that dealing with individuals
is not the same as handling nations. The newly
arrived immigrant, despite the fact that he was
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exploited, that his traditions, dress, and way 0£
life were ridiculed, and that the basis of his selfrespect was all but destroyed, remained with us
simply because he had no means of getting away.
How translate this into global terms? Others pin
their hopes on the analogy of the original Thirteen
Colonies and their federation under the Constitution. They forget that these colonies had the advantages of a common language, common racial
antecedents, common traditions, common grievances,
and common dangers; they felt weak and alone on
the international sea and consequently huddled like
cattle before the storm. They also forget that the

making of the Constitution and the organizing of the
Federal Government, however impressive as political achievements, did not prevent the Civil War, a
war which could have subdivided North America
into a four or five nation continent, with all the
economic, social, and nationalistic ills that have
forever plagued Europe and have finally destroyed
her as the center of world government; and that
the Confederacy, rather than face defeat, would
gladly have had it so. But just how well would we
as a nation stand up as tbe leader of a new international order? To that question we shall address
ourselves in a succeeding article.

Brunner' s Idea of God
James Daane
Flut ChriJ1tinn lleformed Church

Loa Anireles, California

HE claim of Dialectical Theology to be
Reformation Theology at its best ought to
be evaluated more critically than is usually
done. First, because its virility and fascination are gaining for it the increased attention of
'
students of Reformed Theology.
Second, because
its "similarity" to Reformed Theology creates a real
possibility of confusing one with the other.
In dealing with a powerful theology, a little
knowledge is as dangerous, as superficial appraisals
are ineffective. It profits little to merely list the
weaknesses of this theology for the simple reason
that it is strong in spite of them. Grocery-like lists
of the denials of Virgin Birth, Historical Fall, Verbal
Inspiration, etc., caution the unwary, but serve little
theological purpose. Victory will never be achieved
by external observation of the ramparts. Reformed
theology will only insure its own identity if she
battles from within a thorough understanding o.f
Dialectical Theology, thus revealing the matrix from
which the various doctrinal aberrations proceed.
Unless this is done, tbe idea will persist that the
aberrations can be corrected within the dialectical
framework.
This task is easier to perform since the appearance
of Emil Brunner's The Christian Doctrine of God. 1
The book is stimulating, provocative, fresh as
originality itself. It will stab the student of theology
wide awake. More important, it gives Brunner's
idea of God defined in terms of his basic theological
motif.

Brunner. Revelation is said to distinguish Christianity from paganism and speculation. The Christian idea of revelation can only be found in the
Bible. True enough. But, once the idea of revelation
is discovered, it becomes lord over the Bible. A la
Luther, the Bible is the cradle in which Christ lies,
and Christ is lord over the cradle. From the Bible
generaUy, the dogmatician must glean the Christian
idea of revelation, and then evaluate everything in
the Bible, including cradle and straw, in the light
of this idea of revelation. This is Brunner's method.
Once this is understood, it is easy to understand his
ambiguous treatment of the Bible. Those parts which
support his idea of revelation, he takes seriously;
those which do not, are by theological reflection dismissed as nal'.ve.
At this point, the charge of subjectivism must be
leveled at Brunner. Reformed Theology too has her
concept of revelation (and analogia fidei) but she
escapes subjectivism by refusing to attribute to any
of her concepts a lordship over the Bible. Every
truly Reformed theological formulation remains subject to biblical revision. No Reformed theologian
would say with Brunner that his relationship to the
Bible is, "one of freedom ... in no way dogmatically binding." 2 The lordship of Brunner's idea of
revelation ends, naturally enough, in the lordship
of Brunner over the Bible. For this idea, subject
to no authority that can demand revision, is after all
his idea. This subjectivism makes possible Brunner's
distortion of the Christian doctrine of God and, in
consequence, every doctrine.
God reveals his Name in Christ. This for Brunner
A Theology of Revelation,
means not merely that revelation is historical, but,
Not of the Bible
The Prolegomena demands serious study and and this should be noted carefully: nothing can be
reveals what is essential for an understanding of said about God except that which is historical. For
God himself is historical, existential. Reformed

1
Dogmatics, Vol. I, trans. by Olive Wyon, Westminster
Press, 1950. 861 pages. Price $6.00.

1:32

2

1bid., p. 84.
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Theology claims that God first exists non-historically, antecedent to history, and then makes himself
known through history. But Brunner says that to
think about God's pre-existence is speculative, for
God is essentiallu and exclusively historical. Metaphysically speaking, God is synonymous with his
revelational activity. "There is nothing 'more metaphysical' in the doctrine of God than this: that God's
Nature in himself is precisely his Being-for-us. If
the doctrine of God as he is 'in himself' is the
philosophical formula. of 'Being-Subject' then the
Christian formula for the Being of God is 'Beingfor-us' . . . " 8 Notice, this does not mean that all
knowledge of God, even of God as pre-existent,
comes through historical revelation. That would be
true enough. But Brunner means that there is no
pre-existent God, no God as he is ''in himself."
There is no Bein& of God except that which is
identical with his historical revelation. This is the
meaning of Brunncr's repeated insistence that in
revelation God gives himself. God is what he does!
This is fatal. If God is nothing more than his
rcvelational activity, the Christian God is lost in
metaphysical nihilism.
The essential difference between classical philosophy and modern existentialism is indicated by th~
displacement of Essence by Existence. Brunner's God
is a purely existential God, existence without
essence. Having defined God as wholly equated with
his revelational existence (with nothing left over) 1
Brunner has lost the self-contained God of Christianity and created his need for a timeless creation
existing as a correlative to God. This timeless
creation provides God with the spatial-temporal
continuum in which an existential God can alone
have his existence, and it provides man, 1n the
words of Heidegger, with "an authentic sphere of
existence," in which trans-historical realm man can
alone truly exist, fall, and be redeemed.
Brunner's theology thus rests on two propositions,
1. his idea of revelation and, 2. his idea that God's
Being is equivalent to his revelational existence.
In revelation we learn that God is Holiness and
Love. Holiness means that God is wholly other than
creation. As the Holy One he draws the boundary
line between himself and creation, and as the Holy
One he maintains it. When the sinner, to be like
God, crosses the line, Holiness breaks forth in jealous
wrath in the interest of self-preservation - for God
will not give his honor to another.
On the other hand, and in dialectical contradiction
to it, the Holy One desires that the earth be filled
with his glory, that man enjoy communion with
God. Therefore, the Holy One communicates, gives
himself to man. This is God's Love. Thus Holiness
and Love are neither identical nor wholly separate.
They are dialectically related. Thus God's Nature is
permeated by a dialectical tension, a tension between
a Ibid., p. 192.
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Holiness as God's will to maintain the distance between God and man, and Holiness as God's will to
traverse the distance to give himself to man. In
Christ they are united in paradoxical unity. In
Brunner's words, "Holiness creates distance, but
love creates communion. Holiness erects barriers,
love breaks through them." 1 "This indissoluble
connexion between Holiness and Love is the characteristic element in the Christian idea of God."5 This
is the ''ultimate dialectic."

The Freedom
of God
The most basic thing Brunner says about God is
that God is the Lord, i.e., God is free. Holiness is
God's freedom to maintain himself against creation
and sin. Love is God's freedom to give himself. In
creating, Brunner says, God limits himself, yet since
God freely limits himself, and is free at any time to
destroy creation, God remains truly free. Brunner
ignores the question whether God limits himself
when he makes a promise, and whether he could
withdraw the promise and end the self-limitation.
Again, in love God shows his freedom over the Law.
Law and Judgment means that God will have his
rights. Yet where, asks Brunner, is the sovereignty
of God more clearly demonstrated than in "a freedom
which means that, if He chooses, He has a perfect
right to ignore the Law and to act freely in another
way" ?0 Although Brunner admits that God did not
in fact ignore the Law, but took the curse upon
himself, yet this redemptive act is regarded as the
free act of Love doing what Holiness as Wrath
forbids. This will to communion, in spite of Holiness
as Wrath, is, deciares Brunner, the essence of Christian Ontology.
Space forbids more than a pointing out of the
distinctive features of Brunner's doctrine of the
Attributes. God's attributes are not a part of God's
Nature, they are only God1s Nature as it relates
(reveals) itself to the world. They are purely
relational. Here, too, nothing metaphysical must be
said about God. In harmony with Brunner1s equation
of God and revelation, all the attributes are dialectically defined. Moreover, each is an expression
of God's freedom. For example, God is not in himself eternal. God's eternality is only his free lordship over time. The attribute of eternality simply
means that God is free.
God's freedom, however, is even greater. Through
freedom, God as eternal, as Lord over time, can become temporal and become the victim of time. Thus
God's freedom is so totally unqualified that God is
free to change into his opposite. This last statement
might not seem to be true, inasmuch as1 according
to Brunner, God's attributes are not God's Nature
4
0
6

Ibid., p. 188.
ibid., p. 183.
Ibid., p. 280.
183

but only his Nature as ii relates itself to the world.
I maintain, however, that this distinction is purely
arbitrary, for if God's attributes are God's Nature
as related to the world, then eternality, for example,
must indicate something of God's Nature.
Thus it becomes clear that in the thought of
Brunner, God's Holiness, his Love, all his attributes,
and all his revelation in Christ, is first and primarily
an expression of God's Freedom. Much is sometimes
made of the difference between Barth and Brunner.
Yet so far as I have been able to discern, the only
real difference between them is Brunner's greater
insistence upon the freedom of God.

The
Trinity
Brunner criticizes the Athanasian Creed and the
biblical baptismal formula because both na1vely
place the Persons of the Trinity "alongside" each
other. So regarded, Father and Son are equated,
with the result, that the Father can only be what he
is in the Son. But in revelation, argues Brunner, we
do not have the Father "alongside" the Son, but
the Father in and through the Son. Thus regarded,
they can be one and yet not identical, and can
therefore be regarded as dialectically related. Hence
God can be other than he is in Christ. This, says
Brunner against Barth, protects and safeguards the
freedom of God. Only if the Trinity is properly
understood does God remain free to love, to elect
in Christ, and free to do his "strange works" of
wrath, to reject, outside Christ. In Christ, God
must remain free to veil his "otherness"; outside
Christ, God must remain :free to show his ''naked
majesty" as wrath. Thus the dialectical Nature of
God as Holiness and Love retains its dialectical
character in revelation: in what God is in Christ
and in what he is outside Christ.
This duality posited within God utterly disregards
the biblical teaching that God has only one Son who
is the "express image of his person," "in whom the
fulness of the Godhead dwelleth bodily." While
Reformed thought denies that Christ exhaustively
reveals God so that no mystery remains, it nonetheless insists that God reveals the "whole" God, that
there is no "part" of God totally unrevealed which
might indeed be in contradiction to what God is in
Christ. Else were faith a risky venture indeed!
Brunner's dualism seriously confuses that awful
"intolerable" fulness of God's glory-which no man
can see and live-with the wrath of God which is
intolerable of all sin. This Something which Go'd
can be outside Christ, seems to be related to that
abyss of nothingness, to that realm of sheer possibility and unqualified freedom, which Berdyaev,
Barth, and all existentialists place at the heart of
Reality. Significantly, Brunner's last sentence is:
134

"Faith alone knows the abyss from which Christ
saves.m

Election
Unless we subscribe to his view of the Trinity,
there are, claims Brunner, only two possibilities:
Universalism or Double Predestination. Barth's
equation of Father and Son produces a Christian
Monism in which Christ is the Elect and only Rejected man. Since God deals with man only in
C1vrist, all men are saved. Barth's view, says Brunner, "is the most thoroughgoing doctrine of Universalism that has ever been formulated." This
same wrong view of the Trinity made it possible
for Calvin to combine a wrong view of eternity, as
containing a completed plan of God, and a wrong
view of causality, as related to unbelief, and to
arrive at that decretum horribile of double predestination, of which, says Brunner, the Bible knows
nothing.
Brunner's view: God only elects in Christ. Election is an event, an event synonymous with God's
self-revelation. Election is God's free act of communicating himself to man. Thus election and
revelation are one and the same event. "Where the
Son is there is Election; but where the Son is not,
there is no Election."8 Election and revelation are,
however, also synonymous with faith. "The Son is
only present where there is faith." 0
This clearly is not, nor ever has been, the Reformed view of election. Brunner himself, moreover, must face the question how on such a view
the sinner can reject Christ? If the Son is only,
present to faith, how can Christ be rejected, if he
is not present in rejection? How can the moment
of faith and revelation be truly decisive if the
possibility of rejection is excluded. Brunner cannot
have it both ways. Yet he makes the attempt. To
avoid Universalism within the divine-human encounter, and to save the moment as decisive, Brunner contends that the sinner can reject Christ and
turn God's election into his own reprobation. Yet
if God's act of revelation is synonymous with election and faith, in the instances of rejection it would
appear that God does after all treat some men
differently in Christ than others. But if so, Brunner
is again facing Calvin's double predestination. Brunner makes a Promethean attempt within revelation
to avoid reprobation-and fails.
Brunner only avoids Calvin by resorting to his
own concept of freedom-at which point he joins
hands with the Arminians. God elects but man
turns election into actual salvation or reprobation.
Thus Brunner's definition of election, which required his peculiar definition of the Trinity, which
7

Discounting the Appendix.

H

Ibid., p. 814.
Ibid.
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in its turn was required to protect the freedom of
G?d, appears at the end to be a theological contrivance whose function is to protect the freedom
of man. In the Bible, and in the moment of
revelation, man is lord; rather he is lord over the
Bible to insure his lordship over God.
Barth has denied Universalism: "The Church
ought not to preach Apokatastasis." 10 "When he
denies this," says Brunner, "he is not altogether
wrong."u Nonetheless, Brunner contends that
Barth's view, "is the most thoroughgoing Universalism that has ever been formulated." 1 2
One wonders whether one ought to take Brunner's
repudiation of Universalism any more seriously than
he has taken Barth's. I Peter 3: 19 leaves the door
open, says Brunner, for salvation after this life.
Brunner, moreover, does not object to Barth's Universalism as such, but only to Barth's confidence of
its actuality. The Bible does not teach it, but,
declares Brunner, because God is free it is an open
possibility. In the same breath in which he urges
against Barth's Universalism that, "This doctrine
destroys the dialectical unity of Holiness and Love,
and this is the Biblical idea of God," he asserts that
the Bible allows for the possibility of Universalism.n
That Universalism would, on his own avowal, destroy
the dialectical Na tu re of God as Holiness and Love
does not deter Brunner. An existential God, who'
is what he does, would necessarily be the kind of
Karl Barth, f(itrchliche Dogmatik, Vol. II, p . 529.
The Christian JJoct?-ine of God, p. 348.
12 ibid., p. 314.
ts Ibid., p. 335.

10
11

God, who through decisive action, could freely
change his own Nature!
Brunner avers that Barth ends in Universalism
of his monistic idea of the Trinity. Brunner
tr~es. to avoid Universalism by positing a dualism
w1thm God by virtue of which God can meet thesinner-who-has-rejected-Christ outside of Christ
just as though he had never met him in Christ. T~
maintain this original dualism between Holiness and
Love, Brunner must maintain that God's "stranae
work" has "no part or lot in the Son." 14 This du:iism, which is the pre-condition for the dialectical
dance, is a denial that the Father does all things
through the Son. It can maintain itself only by u
concept of revelation which in lordly freedom dismisses those Scripture passages as na'ive which
teach that the wrath of God is expressed through
the "wrath of the Lamb," through the Son who shall
"rule with a rod of iron," and through whom he
shall one day judge the world. Brunner fails to give
theological recognition to the biblical teaching that
God will deal with all men through Christ, and that
even those who never heard of Christ, who knew not
the Way, shall be judged by that very negative
relation to Christ, on the basis of which, though
they perish, they will be beaten with few stripes.
b~cause

Brunner's idea of God needs reforming at its base
to be the basis of Reformed Theology at its best·
much Christianizing to be the Christian doctrin~
of God.
1•1

Ibid., p. 234.

WALK IN WINTER
Come, watch with me the falling snow
That lightly sifts across the hill
To wrap in ermine brush and rail
And ftuff the fields all white and still.
So soon these whispering hours are done
And darkness drifts from tree to tree
There is no sound in all this place
'
But snow-spent wind . . .
and you ...
and me
Marie J. Post

T HE CALVIN FORUM

•

•

•

FEBRUARY, 1951

135

The Quest for a Calvinistic Philosophy
Henry

J. Van
Andel
ot Dutch Culture

P rofosso1·

CIENTIFIC, theological, and philosophical
theories and disputes do not belong to the
competence of synods and other ecclesiastical
bodies. Calvin says in his Institutes (Book IV,
Chap. 12, p. 8) that the church should cling to the
native purity of the word. The Belgic Confession
says practically the same in Articles 7 and 32: The
Bible is the only infallible rule for faith and life,
and, therefore, the church should not introduce any
human inventions or laws into the worship of God.
This does not mean that scientHlc theories are useless. They may be perhaps subjects of discussion in
our church papers, if this can be done in an adequate
fashion. They ought to be analysed in popular
scientific papers, if this can be done without immediately qualifying one's opponent as a heretic.
In the course of history different theories have been
developed in regard to the covenant, conunon grace,
and philosophy. As long as those who defend such
theories stay within the boundaries of the church
confessions, and above all submit themselves to the
Scriptures on which the confessions are based, they
should be heard with patience, even if this may be
painful for all parties concerned. Out of a fraternal
discussion at last a new point of view may be born
which finally satisfies all parties concerned. In
many cases part of the truth hes on each side of the
difference. It takes time and patience to understand
each other. Whoever is conservative will probably
defend the old formulas, and whoever is active will
welcome the new. With wisdom and love it may
be possible to come to a compromise, or at least to
acknowledge that, for the time being, there can be
no solution as yet, but that the parties concerned
should continue to weigh each other's arguments.
In the long run truth will triumph, Augustine remarked;that is, if we are all willing to bow before
the Word of God.
One of the problems that confronts Calvinists in
the Netherlands at present, and now begins to arouse
the attention in America, is the question whether
a Scriptural Philosophy is possible. At the Free
University there are two gifted professors who for
almost a quarter of a century have tried to work out
a Calvinistic philosophy which created quite a
following, but can find no acceptance in the eyes of
the more conservative elements. Both groups appeal
to Calvin, and to Scripture. The new movement
publishes a quarterly entitled: Philosphia Reformata,
that is Reformed Philosophy. One of the opponents
wrote a series of pamphlets under the common

S
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title: Dreigende Deformatie. The new movement is
growing. It counts at present about six hundred
members and four hundred donors. The opponents
at present keep quiet, and are waiting for new
developments. On the other hand, the new phllosophy of the Law Idea inspires more and more confidence. Its books and articles show more clarity
and line. A third professor in philosophy was appointed a short time ago, Dr. Zuidema, to teach
Logic in the Free University, next to Dr. Vollenhoven, originally a theologian, and Dr. Dooyeweerd,
a law scholar. A fourth professor, Smitskamp, teaching history has just joined the movement. Professor
Berkouwer has written very appreciative words
about the inaugural ~ration of Dr. Zuidema. A fund
has been established to pay the salaries for three or
more professors in the new Calvinistic philosophy
in the public universities of Gr oningen (Dr. K.
Popma), Utrecht (Dr. Zuidema), Rotterdam (Dr.
Mekkes), and Leiden, where recently Dr. Westerink
was giving a private course. The future is pregnant
with great promises.
What is the difference between the two groups,
the reader will inquire. It seems that the differences
are basically as follows. The older group maintains
that man's natural reason is able to find the central
truths of philosophy with the help of God's common
grace. Those findings must be criticized, that is,
corrected or confirmed by Scripture. But philosophy
really belongs to the domain of common grace.
There is a "general faith" which forms the basis of
the central truths, and a "general testimony" of the
Holy Spirit which can be understood by everyone.
The Bible is the corrective and complement of
"natural theology". The Bible corrects and increases
this general knowledge. We must, therefore, borrow
the basic principles of a Christian philosophy from
Plato and Aristotle, from Descartes and Spinoza,
from Kant and Hegel, and we must give these
principles a Christian content.
It is impossible, they say, that all the philosophical
labor of pagans, and unbelievers should have been
in vain. Paul quotes the Stoics in Acts 17 when he
says: "In him we live, move and have our being."
Augustine takes over some of the basic principles of
Plato and Aristotle, even if he warned that nothing
in creation can be understood outside the Trinity.
Faith in Christ seems to be only corrective and
complementary, even for Augustine. Calvin is a
theologian and no philosopher, and Kuyper and
Bavinck, though they preached the antithesis of beTH E CALVIN F ORUM
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lievers and unbelievers in word and act, are actually to say about the influence of sin and grace (paron the track of Augustine. There is between the ticular and general) on the human mind? (Compare
world and God's people a common ground, a real Common G?·ace by Dr. C. Van Til). But also what
neutral zone, where they can discuss their circum- has Calvin laid down in regard to the basic principles
of a Theory of Knowledge? (Compare Institutes,
ferential differences.
The "New'' philosophy contends that Paul speaks Bk. I, Chap. 5, 6, 7 and 13). And further, what has
of the poor and beggarly principles of the world, Calvin taught about the theories of relations, and
and that he rejects the views of the pagans as false of culture? (Compare Bk. III, Chaps. 10 and 19).
knowledge, as hollow grounds, and vain deceit. There are deep treasures hidden in Calvin, especialPaul and John and the other apostles warn not only ly in his Institutes. This important book has been
against the Gnostics who tried to reconcile the pagan laid aside by the theologians, even by the Remyths with Christianity, but indirectly against Plato formed ones. But if we cannot agree to all
and Aristotle, the Stoics and the Epicureans, the that Calvin said, in his majn principles he is hailed
Wes tern and Eastern errors. In the first three by all as pure and Scriptural. The Greek and modern
chapters of I Corinthians Paul draws a sharp line philosophers have idolized the formula of Plato and
between the wisdom of the world and of the be- Aristotle, that everything can be explained by the
lievers, of Christ and of Satan. In Romans 1: 20 he chasm of matter and form, (that is: patterning or
grants that the pagans have an idea of the divinity forming energy,) as if there could be an eternal
and power of God, but maintains also that they conflict between God and his creation, and in
changed the truth into a lie. Therefore, we cannot creation between matter and mind, between the
speak of a general faith, nor of a general testimony visible and invisible world. There seems to be only
of the Holy Spirit which can be understood by all. one prominent modern philosopher, the English
Mind and heart are both corrupted. They must both American Whitehead (1861-1947) who has probe renewed, religiously, morally, philosophically. tested against this bifurcation, or dichotomy, and,
The Bible is not only a corrective and a complement of course, on the basis of experience. But Augustine
of our so-called natural knowledge of God, but it is and Calvin have pointed out that according to
the basis for our religion, ethics, and philosophy, Scripture the creation and its parts can only be
i.e., our speculations and theories. We are not able understood in the light of the Trinity (Romans 11:
then to borrow our basic ideas from Plato and his 36). Calvin has probably laid the basis for a trinifollowers. Their work has value, because it shows tarian philosophy. Professor Dooyeweerd has alluded
negatively that unbelief cannot get at any totality, to this in his American treatise on The Transand positively that whatever is usable is only second cendentals of Philosophic Thought (1948), when he
rate and of a "natural," or "technical" character. speaks of the basic theme of Augustine: Creation,
Augustine himself felt this when he wrote his books Fall, and Redemption. In this theme the motive of
on th€ Tri.,.....ity ar1d on True RPligion, Calvin: in the Trinity is hidden. This motive up to now has
addition to this, included in his writings the funda- not received such an interest with the new movemental ideas of a Christian philosophy: of a theory ment as it deserves. For Calvin this motive is the
of knowledge, of a theory of relations, and of a 'central doctrine of Scripture, as Bavinck points out
theory of culture (art, science, and practical life) in his Dogmatics, Vol II, but it is also the fundaand its relation to church and state. Through mental doctrine of his philosophy, "For, of Him and
Kuyper's and Bavinck's works there runs a double through Him and to Him are all things," even the
track. On the one hand, they maintain the anti- fundamentals of true speculative thought (Institutes,
thesis of a science and philosophy of faith over Bk. I, Chaps. 5 and 13).
against those of unbelief, but on the other, they
Perhaps some will remark: but what is left in
continue to build on the foundations of Aristotle this way of God's revelation in nature and history?
and Aquinas. However, there is not a common Must all principles then be deduced from Sclipture?
foundation of the temple of God and the one of Our answer is: Calvin believes that nature and
idols (2 Cor. 6: 16, translation by Grosheide) , there history cannot be understood but in the light of
is no real neutral zone, nowhere and never. Even Scripture, and that the central doctrine of Scripture
if two say the same, it is not therefore the same. is the Sovereignty of the Triune God. From this it
This is being repeated by Kuyper and Bavinck in- follows that there are two kinds of principles,
cessantly, and that is their great merit. We must primary and secondary. The primary are all in the
design our own Christian philosophy, Kuyper said. Bible. The secondary ones, or ''Creational OrdiWe must build our own philosophy on Special nances" (Kuyper) must be inferred from natw·e
Revelation first of all, Bavinck teaches. We must and history. But this induction can be done accordhold on to this truth. In this lies our salvation. ing to the Platonic scheme of matter and form, or
Augustine and Calvin have uttered some profound according to the theme of Augustine: Origin, Being
thoughts about this.
and Purpose. In the first case we arrive at a dualIf then we want to make any progress, we shall istic system. In the last case we get a trinitarian
certainly have to return to Calvin. What has Calvin system. Whoever starts with Plato will have to
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finish with him. Whoever starts with the Trinity
should continue and finish with it. The inferred
principles must be fitted into the Scriptural frame,
otherwise the system becomes hybrid. This is no
easy task1 but with God's help this difficulty may
also be solved. Let us lift up the hands that hang

down, and the feeble knees. Let us take leave of the
"beggarly rudiments of the world'', and of the "profane and silly myths" of unbelief. Let Christ through
his Word be our guide. For in him all the treasures
of wisdom and knowledge are hidden. (Coles. 2: 3)

The Second Islam
Harry R. Boer
Profcuor-Elcct of Mlsshms
C11l vln Scminc:;

..HE title of this article is a term gaining
prominence in church and missionary circles
to describe the religious significance of the
advance of Communism. The term is apt
and presents, therefore, a somber prospect. Consider what the first Islam achieved as an enemy of
Christianity. In less than one hundred years from
the death of its founder this amazingly virile politicureligious movement conquered Arabia, Syria and
Palestine, made itself master of Egypt, Mesopotami.~
and Persia, overran all of North Africa, subjugated
Spain, and penetrated eastward to the Punjab and
far into central Asia. The areas lying in its westward expansion were largely Christian, those to the
east contained a number of Christian communities.
From these losses to Islam only Spain was regained
for Christendom. After five hundred years of uncertain holding of the line new reverses came when
the Turks conquered what was left of the Byzantine
Empire and established the Crescent in Greece and
in the Balkans. Writes Latourette, in what seem
to be words of tremendous contemporary import
for the present outposts and strongholds of Christianity, "The Christian communities east of the
Euphrates disappeared or dwindled to feeble
shadows of iheir former selves. Disasters, dissension
and decay of religious conviction in Western
Christendom brought weakness and apathy to the
once promising missionary enterprise." Not only
by the sword, but even more by the imposition of
disabilities, taxes, and by sundry discriminations
the strength of the churches in the conquered areas
was sapped and undermined until at last they lost
vigor and disappeared or became harmless remnants
in an ocean of Mohammedanism. That was the first
Islam.
Are we now in Comn'lunism seeing a second Islam?
I n the famous words of the defender of Wake Island,
it can be said with trembling hope, "The issue is in
doubt." We must, however, face the sober fact that
the vast Eurasian heartland of Russia and Siberia,
all of China, North Korea, Poland, East Germany,
Czechoslovakia, Hungary, Rumania, Yugoslavia, and
several of the Baltic states are in Russian hands.
Rome not only grieves over the loss of predominant-

ly slavic Poland, which it has always hopefully regarded as a base from which to launch a conquest
of the Russian Slavs for the Roman Catholic Church,
but in the alliance between the Russian communist
state and the Patriarchate at Moscow it has reasons
to fear the claims of "the third Rome" as the
legitimate successor of the "second Rome" at Constantinople, and therefore as the legitimate heir to
the apostolic succession claimed by the Greek
Orthodox Church.
Protestantism has seen substantial sections come
under Communist domination in eastern Europe;
its promising mission fields in China are lost; its
mission effort in Burma, Indo-China 1 and Malaya
stands in imminent danger of being terminated;
and, should these areas be lost to the non-Communist
world, there would follow the threats to Japan,
Formosa, the Philippines, Indonesia, and India. In
Africa the Communist and his propaganda are not
unknown and its vast resources beckon on to conquest there, too.
Against th is impetuous, onrushing flood stands
the West, now, as in the fourteenth and fifteenth
centuries, reni by "disasters, dissension, and decay
of religious conviction." If our hopes are in human
might alone our fears can only be boundless and
without mitigation. In these times as never before
the Church must elevate her vision above the
horizontal line of danger, defeat, and power politics,
to the great Arbiter of human destiny who has said,
"Unto me has been given all power in heaven and
on earth." At the same time, we may not 1 if God
has anything at all to tell us in history, remove our
eyes from the military and political aspects of the
contemporary situation. Christ has time and again
exercised his power by subordinating to his own
purposes the might and power of the nations. Now,
as of old through the ancient prophet, he admonishes
us to behold among the heathen and wonder marvelously for he is working a great work in our day. No
less ihan in former times he leadeth the king's heart
as the watercourses to achieve the fruition of his
designs. It was God's providence, operating through
the military power of western Europe, that set the
bounds of Islam's westward expansion. Has the
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West now a similar task to perform in holding in
check the hordes of atheistic Communism? We
would certainly feel much freer in lending to the
present military preparations the character of a
holy crusade if there were more evidence on the
part of Western peoples and their leaders that they
depend on more than the might of men to save
their civilization. We can and should, however,
support these efforts with our aims and motivations
and hopes. The antithesis between Communism and
the Christian ideal is absolute. Both subscribe to
basic world and life views that rule each other out
at every point of meeting. Where Communism goes
and stays the future of the Church is, as in the time
of the Islamic expansion, utterly dismal.
The second Islam is, it should be noted, in some
marked respects, different from the first. It opposes
not merely the Christian religion, but religion as
such whenever and wherever it meets it. Its tactics
involve all sorts of cooperation with and toleration
of religious bodies, but he errs greatly who does not
distinguish between the strategy and the philosophy
of Communism. The Communist philosophy, as Mr.
Vishinsky has so eminently taught us, allows for
and even ca Us for the use of deceit whenever this
furthers the :fundamental aim. Truth is what serves
the cause, treachery, for the Communist, is not to
betray one's country. Islam, on the other hand, was
not only primarily a religious movement, but it
initially respected and generally tolerated the Jews
and the Christians. It called them "The People of
the Book" and treated them more generously than
those among its conquered peoples who could claim
no divine revelation.
Communism, moreover, exercises an international
appeal which obtains for it allies within the camp
of its enemies. In most of the western countries
there are substantial, sometimes large and at all
times dangerous and vigorous, minorities who are
only biding their time to strike in a revolutionary
self-assertion. From time to time alarming , discoveries find men with Communist inclinations in
high places of influence and authority. This advantage the first Islam did not have, except among
sections of Monophysite Christianity which were so
weary of persecution by the Orthodox majority
that they welcomed the coming of the Mohammedans as a relief from mistreatment suffered at the
hands of Christians.
In spite of its anti-religious character Communism advances with a fervor akin to religious
fanaticism unknown in its extent in the history of
man. It has no basis for morals, but it inspires a
tremendous morale which is the sine qua non of all
conquest. This paradox is wholly natural. When
man does not live with the true God he will make
his own god and offer it his allegiance. Western
man has rejected the God of the Christian tradition
and has become secularized without finding an
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alternative passion in terms of which to integrate
his life. In this predicament he has in his danger
nowhere to turn but to brute force alone which, it
is to be feared, will not suffice. This fatal weakness
in contemporary Democracy is being realized by its
leaders and efforts are therefore being put forth to
"sell Democracy" as a way of life and as a moral
force. But western Democracy has its roots in, and
derives its strength in no small degree from, the
Christian tradition which is now largely gone.
Therefore the stream of Democracy is becoming
stagnant because it is cut off from the refreshing
and dynamic source that contributed so much to
its life. But Communism is true to its evil genius,
it lives on it and is constantly developing and applying its implications. It is, therefore, strong and
dreadfully to be feared by an opposition that has
rejected the rock from which it was hewn.

AS OTHERS SEE US ...
Somewhere in Korea,
2G November, 1950.

Dewr Friends,
Have just received this blunk notifying me of the exph'atioll
of my subscl'iption. Thanks for doing so, as I certainly do not
want to miss any issues of this fine paper. Received my fil·st
copy here this morning, and have but had time to scan it; hope
the press of time gives time to read it tho1·oughly. Am enclosing
two dollars hi cash; no money order units within seventy miles
of us here on the Northwestern Front . Am en,ioying the best
of health, and God's richest blessings an~ outs also on ou1• muchneeded wo1·k as Chaplains to these young men here in Korea.
God bless you!
DICK J. 00STENINK, JR.
Chaplain (Capt.) USA.
THE CALVIN FORUM'S monthly call is always the signal for
me to c:hiop an my work. I greatly enjoy th3 contents-, pa~ticu
larly the fine book reviews that have appeared. The Symposium feature is also a good one.
RALPH WILDSOHUT,
Falmouth, Mich.
For the past year I lrnve been reading with much interest
and satisfaction your most excellent theological monthly. While
I am not up on Calvinism as I might, I am progressing. Your
book reviews are the best that I have ever i·ead, for you are
not afraid to make a stand fo1· the orthodox locus, which is too
often lacking in many reviews appearing in periodicals these
days.
CARL J. SCHEIDT,
American Lutheran Church,
North Tonawanda, N. Y.
Would not miss THE FORUM for anything. Keep up the
good work. God bless you.
WILLIAM DlEPHUIS,
Ripon, Cali;fornia.
Thank you greatly for continuing TUE CALVTN FORUM for
me. I enclose Two Dollars for it. Its scholarship and Scriptural cha1·acter are appreciated away out here on the last
frontier, where people major in tile superficial aml neglect the
profound.
RICHARD F. BARRAM,
Caruthers, Calif.
Please extend my subscription for another yea1·. I enjoy THE
CALVIN FORUM immensely. It is stimulating, scholarly, Calvinistic, Ch1·istian in its approach and atmosphere.
ARNOJ,D CURJSTTANS.
Edge1·ton, Minn.
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The Ecumenical Horizon
Jacob T. Hoogstra
Minister Prospect PRrk Church
Hollnnd, Mlchhtan

E HAVE entered upon a New Year. In
terms of responsibility this is a tremendous fact. We musi match ihe uncertainties of the future with a vigorous
plan, a consecrated determination, and a humble
obedience to the will of our Lord. We are looking
at the horizon wondering what this year will bring
forth. We are sure 1951 will make ecumenical
history.

An Ecumenical
Calamity
When two evangelical organizations are racing
for world leadership at the expense of each other

we witness an ecumenical tragedy that should be
averted if at all possible. Two organizations are
riding on parallel tracks. Perhaps these tracks will
prove to be an open switch, and the two trains will
jam into each other. Perhaps the two tracks will
run parallel for years, but then competition and
confusion on the part of the passengers will curtail
the effectiveness and the Christian spirit of both.
Underneath all the shouting of accomplishments of
both organizations there should be the grief of soul
-one modernistic World Council of Churches, and
two orthodox evangelical organizations vegetating
upon each other! He will be the great ecumenical
statesman or man of the hour who can avert the
catastrophe of two orthodox global organizations
speaking for the same general orthodox faith.
The correspondence columns of THE CALVIN
FORUM have carried a glowing account of the
Genevan Congress of the International Council of
Christian Churches (I.C.C.C.) by one who attended
its sessions. The seriousness of purpose, the scope
of activities, and the indefatigable energies spent
call for admiration. Engineers who can handle the
throttle were in the cab. This Congress was sired
by the American Council of Christian Churches.
New initials are making their way to the headlines of the religious press-I.A.E. This combination
stands for the International Association of Evangelicals, sired by the National Association of Evangelicals (N.A.E.), and blessed by the World Alliance
of Evangelicals (W.A.E.). Leaders from other
nations are cooperating to make this conference a
reality, if possible, during August, iR the Netherlands.
United Evangelical Action of October 15, 1950,
tells us that the W.E.A. is the oldest evangelical
140

organization in the world, that it was organized in
England about a hundred years ago, and that it was
responsible for the establishment of the German
Evangelical Alliance in 1886. This organization has
now joined with the National Association of Evangelicals to unite all orthodox forces in the world.
No doubt painstaking preparation precedes the
work of the coming conference in August, 1951. The
first conference was held in Clarens, Switerzerland,
1948; another was held in Hildenborough, England,
March, 1950; and a meeting of world representatives
was held in Boston, September, 1950.
I.A.E. vs. I.C.C.C.-there is the rub. Will they
co-operate, assign specific areas, ignore each other?
Does the editorial of the U.E.A., referred to above,
have the A.C.C.C. or I.C.C.C. in mind when it states:
((An important sector of American evangelical life
was early withdrawn from the movement, as it
seems to be the settled policy never to co-operate
with anything which it does not originate and to
brand as heretical that which does not conform to
its modus operandi?"
Getrouw, the official Dutch organ of the I.C.C.C.
does not hesitate to state the differences between
the N.A.E. and the A.C.C.C. freq_uently. These ar
kept alive in the minds of the readers. Often the
idea is expressed that the N.A.E. lacks the evangelical definiteness found only in the A.C.C.C., and
consequently in the I.C.C.C.
We are not called to sit in judgment upon either
organization. Both prove, as any human organization does, to have shortcomings. To fix one's mind
is to give permanency to a regrettable situation.
What follows are some of our mixed reactions.
At present there seems to be no possibility of
coupling all coaches behind one locomotive. In
fact there seems to be the breaking of any coupling
that did exist. The N.A.E. failed to send auditors
to the Genevan Congress. The I.C.C.C. issued a
Resolution on differences between the two organizations. The I.C.C.C. accuses the N.A.E.: 1. that it
belittles the high purpose of the Church and her
purity in its attempt to build a mixed organization;
2. The N.A.E. does not take a clear position relevant
to the World Council of Churches. There are leaders
in the N.A.E. who are represented by the World
Council. No doubt the I. C.C.C. wishes to inform us
that it is inconsistent to be an orthodox segment of
a church that is a member of the World Council
and at the same time to be a member of an evangeliTHE CALVIN FORUM •
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cal association. Dual representation is a fiction.
Legally they remain in an organization they condemn; 3. The N.A.E. has accepted certain sects
who do not stand in the Christian tradition; and,
4. The N.A.E. has not denounced the Barthian NeoModernism or Neo-Orthodoxy as has the I.C.C.C.
The resolution does not indicate whether the N.A.E.
had an occasion to do so.
We can anticipate the same differences between
the two world councils that we find between the
N.A.E. and the A.C.C.C. One difference is whether
Churches only can unite, or whether there can be
an association for churches, sections of churches,
Bible Schools, and individuals. One of the organizations will have to change its mind radically before
there can be a union of two. At present both are
clinging tenaciously to their own points of view.
The I.C.C.C. demands a Council of Churches only
and still knows that it does not convene as a SuperSynod, nor even as a Synod. It cannot do the work
of a Synod. Voices were heard at Geneva that the
I.C.C.C. should not take over the work that properly
belongs to a denomination.
The N.A.E. and the coming I.A.E. maintain that
they are associations which allow for membership
of champions of faith fighting for the Word of God
in modernistic churches. The N.A.E. never desired
to keep them on a limb. This is not ecclesiastical
pragmatism. After all it is an association, not a
synod. At the same time it runs the danger of
putting men at ease in their fight against modernism by satisfying their conscience they are in an
association, instead of fighting the battle to the top
hill in their own church. In passing we may
insert here that the Christian Reformed Church did
not repudiate its history by joining the N.A.E. It
has been said that since the Christian Reformed
Church left the Reformed Church of America, and
its Dutch forebears left the State Church, so now we
should join the organization that insists upon denominations and not sections for membership. We
did not stay in a denomination as a purging influence.
The point is, however, that we are not under the
same synodical roof. The N.A.E. is an association
and not a church.
There are other differences, less noticeable. Concerning representation at the I.A.E., if we read
the report correctly, the rule has been adopted that
nationaL organizations shall send delegates to the
international conferences. If we are not mistaken
the I.C.C.C. had representatives of denominations.
We do wonder whether a large denomination in
the N.A.E. will be satisfied, if our reading is correct,
with such an arrangement? We cannot imagine that
our denomination will be. This is an organizational
obstacle because of the "association" conception of
the N.A.E. or I.A.E. There is no doubt that the
Reformed emphasis was fairly well represented at
Geneva (I.C.C.C.) because of denominational representation.
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The I.C.C.C. has placed stronger emphasis upon
the exercise of Christian discipline. But the
question is not irrelevant: does this mean the same
to all the constituent members? Is Scofieldism or
Arrninianism disciplined as well as ethical sins?
Consistently should not the content as well as the
fact of discipline be emphasized for the sake of
spiritual unity? How is the I.C.C.C. to control the
search whether or no a church actually does carry
out discipline?
The I.A.E. would never, we imagine, plan conferences in the same city the World Council of
Churches meets. Al though the leaders of the
A.C.C.C. have done so as an answer to their prayers,
not all will be convinced of the propriety of such
procedure. To some there is sensationalism about
this, to others a daring stroke of faith. Apart from
all that we make an urgent plea to any organization: "Do not follow the W.C.C. throughout the
world, but in true statesmanship execute an integrated plan for the spreading of the evangelical
cause." This plea was suggested. to the Christian
Reformed Synod of 1950 already as a possibility
for the Ecumenical Synod to superintend. Let there
be statesmanship, constructive planning, immediately and without hesitation, and our cause will be
advanced.

Ecumenical
Confusion
The foregoing proves one thing, the road ahead
lacks good visibility. But the mist becomes heavier
as we travel this road.
P2rhaps t11ere may be a give_rt area in which
there are about seven hundred missionaries who
espouse the evangelical cause. One hundred may
join the I.C.C.C., and the others would like to join
the I.A.E. But they are told if they do so they are
compromising (cf. U.E.A. 1 October 15, 19501 p. 7),
and are running the danger of being ostracized.
The Reformed Ecumenical world would do well
to take inventory of the situation as it emerges over
the 1951 horizon. The Orthodox Presbyterian Church
is a member of the I.C.C.C., but does not affiliate
with the A.C.C.C. The Christian Reformed Church
of the Netherlands is happy to announce that it is
the first Reformed church in the Netherlands to
join the I.C.C.C., but intends to send only an auditor
to the Reformed Ecumenical Synod in 1953. The
Reformed Churches of the Netherlands have two
strong currents, one for the I.C.C.C. and the other
for the proposed I.A.E. 1 and have members on key
committees of both organizations. It has not taken
any official action as yet. The Christian Reformed
Church of America is a member of the N.A.E. 1 and
as far as we know has not yet decided to adopt
the I.A.E., since the question did not come to Synod.
It did not send an auditor to Geneva (although
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graciously invited to do so) perhaps because it would
be inconsistent to do so, or perhaps because the
church knows the history of t he A.C.C.C., making it
superfluous to send a delegate.
The Reformed Ecumenical Synod has appointed a
committee of three to face all the facts patiently and
fearlessly. Because of this decision the Reformed
Churches of the Netherlands have been patient in
not rushing to a conclusion. We all know it is easier
to entangle than to disentangle. What the solution
will be we do not know. One thing is certain, that
we will never arrive at a solution by assuming that
our position is unassailable and the other church
must join the same group to which we belong. The
fundamental principles of differences between
synods and associations must be investigated according to God's Word, and who knows perhaps a fearless study of the Church and its testimony may lead
to other conclusions than first anticipated? This is
still a virgin ecumenical venture and let us start
off right.

Ecumenical
Bene volence
The soul of a church is impoverished if there is
no outlet for mercy. Government benefits seem to
make the diaconate superfluous. In post-war years
a new facet was disclosed-ecumenical benevolence.
No doubt the diaconate has received a larger assignment than ever. Our deacons have become
ecumenists, even though the word is alien to them.
In fact any one who has contributed a used garment
has been engaged in the ecumenical mission of the
church.
'.Ve bad hopes that we could solicit Christian
sympathies for Korea. In some countries benevolence is no longer needed. Some countries behind
the iron curtains find avenues blocked. Our hopes
were to rush Christian love instead of weapons to
help Koreans re-establish themselves, but reverses
on the battle field have indicated that God's mysterious way is still unknown to us.
In all ecumenical relief we must bear in mind that
we cannot expect the World Council of Churches to
supply orthodox and independent seminaries with
orthodox literature. If only modernistic literature
is poured into a seminary, soon the edge will be taken
off orthodoxy. Representatives of the W.C.C., perhaps
through one of its auxiliaries, have spoken against
the faith that the Bible is the infallible Word of
God in the accepted sense of verbal inspiration.
This faith has produced Christians in Korea who
withstood Shintoism even at the price of death. Now
these humble but powerful Christians were warned
against Bibliolatry. This "Bible-idolatry'' is a new
word coined to label all those who accept the orthodox view of the Bible as idolaters. They who use
that slurring term forget that exegetically it can be
shown that the Bible teaches verbal inspiration, and
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any departure from that truth is the outgrowth of an
alien philosophy surreptitiously imposed upon the
Bible.
It is for us who share the same faiih to support
those who dare to remain true, even though they
m ust live independently from major denominations.
When the sky is clear again we are sure spiritual
and material support will flow westward to the land
of sore affliction and tears. Nothing helps ecumenicity more than a generous sympathy expressed
in a concrete and tangible way. This is a New Testament must.

Ecumenical
Calvinism
We believe there is room for an international
Calvinistic organization. A few outstanding Calvinistic leaders have expressed agreement.
The question will be raised, what would be the
relationship of such an organization to the Reformed
Ecumenical Synod? Our reply would be: the same
as that of the Calvinistic Action Committee to the
Churches. There are two distinctive areas which
complement each other.
On a small scale the Calvinistic Action Committee
has distributed Calvinistic literature to about fifteen
centers of the Reformed faith in the world. It did
so as a post-war duty. But it envisaged a greater
need. The spreading of literature will unjfy the
Calvinists throughout the world. In passing we may
inform the public that letters were received of those
who enjoyed the books sent.
This aspect of Calvinistic ecumenicity alone would
warrant an internaiional society. Great Calvinistic
libraries must be built throughout the wot·ld.
Scholars could find an organization that would help
them compare notes.
"The Calvin Forum", "Free University Quarterly" (which recently made its debut), "La Revue
reformee" indicate that we are pressing toward our
goal of an international organ. Perhaps each in its
own way will contribute something distinctive.
We are getting the machinery, now the flame may
not die out. The distinctive man who dares to hold
to a position is still the most universal man.
Let us face the fact that the current problems
besetting us beg for solution. Platitudes unapplied
or wishfully given will solve nothing. Borrowing
statistics from secular scholars without a true undergirding of principle is unworthy of a Calvinistic
scholar. We must build our philosophy of life in
economics, sociology, or anything else, from our own
inner structure. Unless we dare, we have no answer.
We doubt whether there is any group of Calvinists
even in the Netherlands who would pride themselves on having a happy solution to modern
problems. Such a proposed international organization
would bring men together, and that is what we need.
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It would encourage to see life in the light of God's
Word. Perhaps the time may come that we will
have to defend our Calvinists throughout the world
before the U.N.O.!
Are we too late? We see the waves of communism
inundating countries and leaving behjnd only the

deposits of atheism, hate, and loss of liberty, the
priceless gift of God to man. In the event of a
World War III why should noble souls and heroes
of faith be isolated from kindred souls and deprived
of the blessings of a spiritual community which we
all need?

_A From Our Correspondents
SOUTH AFRICAN LETTER
University College,
Potchefstroom, $. Africa,
Nov. 11, 1950.
{("\UR institution has suffered a.n irreparable loss in the
passing of our rector on Nov. 4. Since March, 1949, after
a seve1·e hea1·t attack, he has been ailing, and we were
all hoping that he might be spared for us, at least for the great
occasion of our independence on March 17, 1951. But the Lo1·d
has willed otherwise. Our rector recovered last year fl'om the
first attack to such a degree that he could conduct hii:i wo1·k
with his usual efficiency, but we could see that he was sufl'ering. After a very lengthy meeting of our Senate Executive on
Nov. 1, he had a second attack which was very, very alarming.
On Saturday night at 11:25 he passed away quietly and completely contented.
He had a very strenuous life. Since incorporation of our
university college in 1921, he was without any break i·ector.
Next year when we will acquire independence we shall have
to stai·t. with a 11ew rector.
The burial took place on Nov. 7, and was one of the greatest
ever seen in our city. Tribute was paid to him by the authorities of church i:md school, by 1·epresentatives of other universities and educational institutions, by leaders in our public affairs. We all felt that in him passed a t1·ue i·epresentative of
Christian faith. He was the IU-st and only rector of the Potchefstroom Unive1·sity- College for Christian Higher Education;
he was the father of his institution, his staff and his students.
We shall miss him-this kind gentleman, this example of
Christianity to all, this serious scholar, this inspiring leader.
We can but. thank the Lord that He gave us such a leader,
so true, so gentle, so inspil·ing, so exemplary, so steadfast.
Deal' friend, 1 am sure that you sympathize with us in oui·
great loss.
With kind regards,
Sincerely yours,
J. Can. ComzEE.

'-J
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TRIBUTE TO DR. F. POSTMA
(From Potchefstroom He!f'ald, November 10, 1950)
A quarte1· of a century ago a young first yea1· student landed
at Potchefstroom station in pouring rain and amid lowei·ing
skies. The outlook was bleak and the prospects dismal. But
youth is unconquerable and irresistible, and with high hopes
he set out for his new home on the grassy plain on the northern outskirts of the town. He had matriculated well and fancied
his Latin especially. Soon he would conquer new worlds, but
alas! Within a few days of his arrival, stark, cold reality
brought him down to earth with a bump.
This reality took the fo1·m of a stern gentleman who sat behiml a plain desk in a conugated iron building with Virgil's Aeneid open in front of him. He did not fancy the young
man's Latin and that young man, coming from an English medium school, will never forget how, with a sinking heart, his
nl'st effort at translating Vfrgil and Cicero into Afrikaans was
received. During the following months he lea1·nt to his cost
that mere correct translation is not enough, that Virgil's beautiful phrases should be rendered into no less stirring Afrikaans,
that language is a living thing, and that one's own tongue
THE CALVIN FORUM
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could be a marvellous instrument of t1·ansferring thought and
emotion to others.
Poking :furtively into the library shelves of the College the
freshman fom1d a dusty volume with the title: "De numine
divino quid senserit Virgillius," written by the same man, and
he withdrew in a\ve. Months later tho1·e was a colorful ceremony at the University and ho witnessed a strange procession
with, at the head, an auste1'e and venerable gentleman robed
in pious black. His features were composed and stern like
those of a Roman senator, piissing th1·ough the forum on his
way to a formal meeting with an erring consul. Such was Dr.
Fe1·dinand Postma even at the age of 46, Doctor Litterarum
of the Free University of Amsterdam, Rector of the Potchefstroom University College, and head of the Depa1·tment of
Classics.
Student and Disci11le
During all those yea1·s he never seemed to change and in
this moment of crowding memories it is difficult for one who
was his student and disciple and later a member of his staff to
sort out everything properly. One can hal'dly imagine ou1· University and our town without the imposing and stately figure
of Dr. Postma, who has in many ways dominated our lives
throughout a pel'iod of neady half a century. Austere, aloof,
p1·oud, outwardly cold and unbending, he still compelled not
only the utmost respect and veneration of friend and foe, but
also the love of those who knew him better.
Throughout his life there was one thing outstanding, namely
the cause of Clnistian education. For neal'ly half a centu1·y
he, \vith wonderful steadfastness and singleness of purpose,
stl'Ove after the ideal of a University founded on Christian
principles, flrmly believing that in the searcl:i. for knowledge
only one truth is possible, and that is learning jn the light of
God's Word, thel'e being no reality outside the revelation
of God in His Word through Jesus Christ our Savio1· and Redeemer. 'fhat was his creJo ar,d publicly- as well as privnt~lv
he lived up to it. Tirelessly and unfailingly he worked to
achieve his ideal and within sight of his goal he went to his
well-deserved rest.
Down the Years
As I look back through the avenues of the years I was p1·ivileged to work under and with him, I sec him slowly and stately walking along the corridors of the main U11ivers!ty build·
ing. I see him sedately nodding to friends and acquaintances
and now and then smiling condescendingly. What struck one
most of all was hia immense dignity, and his respect for tradition as outwardly expressed in the regalia and insignia of
academic life. He would have made a wonderful mediaeval
primate and prince of the church. Summoned to interview him
in his office always created the impression of meeting royalty,
such was his courtly grace.
I shall always remember with pride and joy his appearance
on the platform in the Bloemfontein City Hall on the occasion
of the installation of Mr. Justice de Wet as Chancellor of the
University. Eve1·ybody was visibly and deeply impressed by
his noble bearing, his pei·fect manne1·s, and his scholiwly mien.
Just think of it, a man of Potchefstroom to do this thing! llow
my heart beat! One also remembers the tl'ibute paid to him
by his f1·iend1 the late Mr. J. H. Hofmeyr, when he spoke ill
his honor in the Potchefsti•oom Town Hall some years ago. He
knew his man.
Very Human
With all his seeming coldness Dr. Postma could also be very
human. He had a keen sense of hmno1· and in intimate cil•cles
revealed himself as an understandh1g father of his family and
personal friend of his staff. He had a deep knowledge of human nature, he wns widely read, and he took a keen interest
in public affairs although he never actively participated in political life. He had his own convictions, eve1·ybody knew where
he stood, but with the utmost tact he avoided unnecessary and
hal•mful controversy. He encouraged his staff to take part in
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public life and gladly gra~ted leave ?f ab~enco to any one who
wished to addl'css a meeting of national unpo1·ta11ce.
He did not Uke the staff to involve the College by taking too
active a part in politics, and genel'ally he was tole1·ant and
wise aud just. He was the best ch11irman I eve1· served unde1·
and knew how to conduct a meeting with expedition and ease,
often i·esorting to compromi.se when . nece~s:w~. He took ~n
interest in the smallest details of Umvors1ty hfe, all tl1e different Faculties and departme11ts, the academic as well as the
administrative side.
Mrs. Postma
Set·ving as a member of many bodies he often had to be away
for weeks on end and dear Mrs. Postma, beloved by all the staff1
was perforce Jeft alone to conduct the afl'ah·s of the househol.o
and to shoulder the many responsibilities of the wife of a public
man. We pay tribute to he1· and honor her.
To l'eview the life of Dr. Postma is like reading an absorbing book, and 'vith his paRsing a chapter of local histo1·y is
finished. But he was t1·uly of more than local importance, ve1·ily a national figure, and a champion for education throughoi'1t the country. lt is hard to 1•ealize that with his death not
only the College he was so intimately connected with, but the
whole communitv has lost somebody who cannot be replaced.
He was quite" prepared to go, dying in the Loro, and his
works follow him. The new Potch'efstroom University for
Christian Higher Education will surely be his monument. We
kuow that this great Cluistian, scholar, and gentleman died
ns he lived in the full understandh1$' of the immortal words of
his beloved St. Paul: "Death, where 1s thy sting, and l1ell1 where
is thy victory?"

D. W. Knuomn.

NETHERLANDS LETTER
G1·oningen, Net.herlands
December 12, 1950.

F1•iends of THE CALVlN FORUM:
S J set myself again to write you, T am impressed by
the fact that this is a very small worlcl in which we live
today. How many lines of inte1·est, conespondence, and
contact do not run between us scattered thl'Oughout many continents over the face of the globe. We need one another more
than e'•er before. We must strengthen the ties that bfad us
together, especially as Calvinistic believers. I know of no liner
means of keeping up this contact between Calvinistic fellow
believers tlu·oughont the world than your fine paper, THE CALVIN FORUM. I wish om· mag~lzine were l'ead mo:ve ''l(.idely in my
own country, the Netherlands. I do not know how many subDef111'

A

sc~'ibexs

you have L11 othel' countries, but

r do

1<.nO\V

that the

number should be much la1·gel' in the Netherlands. I know
there are fillllncial difficulties, but Jlerhaps your cdito1· will find
a way of overcoming these. At least, I am l'cady to cooperate
il' he has some sug·gestions on this score.
Yes, how much we need to strengt,hen and st,imulate an intel'national Calvinism. And in this wol'ld group we of Lhe Netherlands al'e p1·ivileged to hold a unique positi01i. Apatt from
other agencies and forces, we have been privileged Lo have a
Calvinistic Unive1·sity now for n period of 70 yea1·s. Last October (the 20ih is the birthday of our University) we had spechd doings commemorating this event. On that. occasion an
hono1·ary degree was awarded (which is highly exceptional i11
the history or the VU) to three outstanding men, all of them
Europeans, one of them a Dutchman-Jan Schouten, the welllrnow11 leader of the Antirevolutionary Party, the successor, as
one may pl'Operly say, of G1·oen Van Pl'insterer, Abraham Kuyper, and Hendrikus Colijn.
The leaders of the Free University are becoming awake to
theh' duties and responsibilities, especially internationally
speaking. Pe1·haps one of the best evidences of this new consciousness is the publication of a new Quarterly, whose first
issue (Novernber, 1950) has made its a11pearnnce. 'rhis Quarte1·ly is issncd in the English language and is as such evidc11ce
of the fact that t.he Free U11iversity i·ealizes it should make
int.emational contacts through the use of the most, widely used
languag·e. An occasional Fre11ch or German ~u·ticle may also
be included. The fll'st issue offers news about the University,
but is chiefly devoted to a few scholal'ly papers by men of the
University staff. Here are the titles of the articles: 'l'he Free
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Univel'sity and Its Quarterly (An Introduction by Dr. G. Ch.
Aalders), On the Scholarly Habitus (J. Wuterink), The Ch1istian and the Contemporary Problem of the State (I. A. Diepe11horst), Science, Mate1·ialism and Chl'istiai1ity (R. IIooykaas).
This is followed by various book l'cviews, among which also is
found Dr. Geerhardus Vos' B·lbli1Jul Thoology, t•evicwed by D1•.
Aalders. 'J'his Free University Q11cirterl11 appea1·s four times a
yea1· in a copy 0£ afJp1·oxinrntely 80 pages. Subscription price
is Ten Gulden, which amounts to less than Tl1l'ce Dollars. PubJishe-r is J. H. Kok, Oudcstraat 5, Kampen. I hope that many
of you will subscribe to this new magazine. Pei·haps some way
can be devised by which THE CALVIN FORUM a11d the F'1·oe Unive1·sity Qu<wtc1·V,1 could mutually stimulate one another and aid
each othe1"s cfrculation.
I must also tell you what ha13 been p;oing on 1•ecently in the
Ncderlandsche Hervormde Ketk (Established Church). This
is, as you know, the old Protestant Chu1·ch which from the days
of the Reformation was our State Church. Refo1·mation movements bl'eaking with this Chuvch took place in 1834 (the Secession under the leadership of De Cock) alld in 1886 (k110WJ1 as
the Dolcantie, under the leadol'ship of Abmham Kuyper). Out
of the union of these two 1·eformatory groups the p1·esent Geref O'l'mee?·de l(e,·Jcen have come into existence. But many mcmbel's and leaders in the llervormde Kerk, also those who wel'e
sympathetic toward reform, refused to join these ''secessionist" movements, staying in the Established Church, in the hope
that she might 1·eform herself. Although higher criticism, liberalism, and the complete neglect of discipline had begun Lo prevail ill this body, in recent years a great change has set in. In
fact, as I have already told you in some of my earlier letters,
a11 organized roform movement has now been active within the
Established Church Cor the lust five yea1•s.
First the autocl'aLic synodical government, which was a
superimposed and 11ot i1opulatly electecl group, was abolished
by voluntary withdrawal. Then a new Synod was elected by
the va1·ious pa1•ts of the Chm·ch and Lhis new $y11od has now
for some yea1'S been engaged in the drafting of a new Constitution. This new Constit,ution has now been completed and may
be finally adopted in the near future. The apprnach and language of this Constitution (Church Order) is quite new and
difi'erent. It states that the Gospel alone maiy be p1·euched as
it is contained in the Scriptures and has been maintained by
the fathers. 'rhe '>'e.ry Janguag-e-used reads: "in fellowship wittr
the testimony of the fathers and upon the basis of Scripture."
Mol'eover, jt states that the Church is to 1•esist whatever is in
conflict with it,s testimony (i.e., confession). This, if consisteutly applied, meat1s the rei:;toration of church discipline and
the maintainance of purity and doctrine. But this will not be
enfol'ced for aL leal:lt another ten years. The shock would be
too great. If, however, this sl1ould become a reality before
long, Lhis will also place those who broke with the historic
Reformed Church before the question wl1ether they should not
move in the direction of reunion. At least, if this would have
bee11 t,he stand of the historic church in 1886, it mao/ well be
questioned whether Kuyper would have lent his influence in
the direction of a break such as was witnessed in the "Doleantie."
Whatevel' the outcome may be, we should pl'ay for the restoration of a wholesome and soundJy Reformed type of life in
this great historic church of the Netherlands. In this we
would rejoice.-God bless you in 1961 l
Fratemal.ly youl's,
PIETER Pn1Ns.

EV ANGELICAL THEOLOGICAL SOCIETY
T is commonly accepted that Evangelicals gather to pray,
bnt often forgotten that they also meet to promote genuine
schola1·ship and to give h1tellectual respectability to their
l'eligious beliefs. Over a year ago in the YMCA of Cincinnati, the Evangelical 'fheological Society wa11 born. On Dec.
27 and 28 the Society met in second annual mect.ing in Lhe
modest and genial sunounding;s of Shelton College (National
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Bible Institute), New Yo1·k City. Some sixty scholars came
from all pal'ts of the country to refresh themselves in the
wa1·mth of Christian fellowship, but especially to address themselves seriously to !,he task of promoting joint scholarly effort
among evangelical theologians. The fact that some of the
men attended the "Society for Biblical Literature and Exegesis" which was held at the same time in Union Theological
Seminai·y reminded all of the Ul'ge11cy of the challenge confronting the evangelical world. Those who read papers at
both meetings could not help but convince us anew of the
sharp cleavage existing between those who build upon the
basis of the Infallible Scriptures and those who try to rest
tipon the shaky foundation of religious e.xperience in lts
val'ied forms.
After a warm welcome by Dr. Buswell of tl1e J1ost institution, Shelton College, Dr. Clarence Bouma (Calvin), the fh·st
pl'esident of the E.1'.S., effectively 1·elated this present meeti11g to the fhst one held a year ago. He reminded us to address
oui·selves to a comp1•che11sive view of the theological task, a1'1d
to implement this view w ith a constructive and creative offensive
against the enemies of tho Ol'thodox faith. He urged all to seek
a living f usion between genuine piety and scholarly respectability.
Evidence that tl1e society heeded its president was see11 in the
devotional meditations and prayers together with the discussions
and papers given at the meeting.
After various items of business were successfully concluded,
notably the adoption of a set of by-laws, the men met to discuss
the theme of the convention, "The Authority of the Scriptures".
The committee on Pl'ogram and Anangements made a most
fortunate choice in this theme, since it relates to the thh'd
article of the Constitution dealing with the doctrinal basis of
the society. " T he Bible alone and the Bible in its entirety, is
the Word of God written, and therefo1·e inerrant in the autographs''. Directly and indirectly, the pape1·s and discussions
of the two-day meeting related themselves to the authority of
the Scriptures in its various implications. No 011e cares to
deny the relevancy of the problem of authority in theology, in
fact in every area of human endeavor.

Panel Discussion
Under the effective leadership of Dr. K. Kantze1• (Wheaton ) ,
Dr. Turner (Asbury) and Dr. Mmray (Westminster ) carried
fcr\v!u:d a.!1 instructive pane! discussion en the- inspiration of
the Scr·iptures. With iienetrating insight Mt. Mur.vay proceeded
to cliuify the concept of inel'l'ancy, and with creative effo1·t
demonstl'ated anew that Sc1•ipture must be allowed to speak for
itself on this in·c>blem. The basic position of the former Dr.
B. B. Wa1·field in Revelation an<l l nspimtion was reviewed by
the chail·man, and both of the speakel's continued to clarify theh'
views. Mr. 'l'u1·ner was asked by the chairman to address himself to a consideration of the status of this doctriJ1e in modern
theology. Revealing an intimate acquaintance witb the Jiterati.n·e on the subject, he pointed us to the various recent publications from France, Germany, England and Ame1•ica dealing
with the subject. Subsequent to the panel various members
addl'essed pertinent and puzzling questions to the members i.11
charge. After a time of instructive discussion as to discrepancies, the authority of the early church iu its acceptance of
the canon, and other questious, the members adjou111ed for
supper.
At the evening banquet ou1· Christia11 fellowship was knitted
still mo1·e firmly together by the scholarly address of Dr. C. J .
Woodb1·idge (Fuller) entitled, "The Seat of Evangelical Autho1·ity". Those p1·esent shall not soon forget the historical theological study, and all agreed that the effort expended in coming
from val'ious pai·ts of the country was richly rewarded.
Thu1·sday dawned grey and cold in New York but the dispatch with which business was handled added a m uch needed
war mhh. After electing new officers, appointing committees, and
other matte1·s, t ho group divided itself into divisional forums.
In the Old Testament field Dr. A. MacRae and Dr . E. J. Young
a<:ted as leaders. Dr. Earle and Dl'. Gaebelein headed the section on the New Testament, and the :f\eld of Dogmatic alid HisTHE CALVIN FORUM •
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tol'ical Theology wa~ ably han<lJed by Dr . A. McClaht, D1·. H.
Cleveland, and Dr. J. 0. Buswell. W ith varying degrees of
success all the discussions l'evolved around the problem of the
authority of the Scriptures.

As To New Theological Developments
During late afternoon we listened to four able men from
various fields of theology challenging us to greater effort in the
various disci1ilines of theology. Di'. N. Stonehouse brought us
face to face with the needs in the New Testament field, particularly Textual Criticism. Realizing the importance of laying
solid foundations he urged the society to sharpen its tools of
scholarly research. He insisted that our study of the New
Testament problems be related to history. Over against the
much vaunted Biblical Theological approach of recent theological scholarship, which is neither Biblical nor Theological, he
pleaded I.hat we all renew a vigo1•ous study of B iblical theology
as exemplified in the works of the late Geerha1•dus Vos of
Princeton fame. Fbrnlly, tl1e speake1· urged S}Jecial attention
to careful exegesis because of its basic importance in the science
of textual cl'iticism.
After this DI'. Ci. Douglas Young faced t he gToun with the
challeng·es confronting evangelical scholars ht the field of Ai·chueology. W ith i·eluctance everyone agreed with him that we
lack the prope1·Jy trained men at present to cal'l'y forward this
impoTtant aspect of Biblical i·esearch. Forcefully he pleaded
for men thoroughly trained in Egyptian, Coptic, Babylonian,
Arabic and other languages so essential for competent work in
at·ehaeology. Suggestively he remarked that we might conceivably undertake to sponsor qualified young men and trnin
them for excellence in these languages. Vividly he 1iainted the
ideal of the E .T.S. undertaking some original venture in this
field, not only the digging for new treasures of information, but
also the work of deciphering, transliterating and translating
already existing documents, and other material.
From the intriguing challenges lying in the past, D1'. Roger
Nicole faced the g1·oup with the recent developments in the
field of systematic theology. In his ow11 inimitable and incisive
mm111er Lhis theologian infonned us of the new creations from
the pe11s of the neo-orthodox theologians. He reminded the
society of the motrnmontal progi:am adopted by Dr. G. C.
Berkot1wcr of the Free U11iversity of Amsterdam in W1dertaking to write a nineteen-volume work dealing with the ptoblems of systematic theoiogy. Pour of these have already appearer!, and he hoped that. though they we1·e Wlitten in Dutch
they would bo toad >lnd understood by many. Then he sutvC!ycd tl1e English and American contributions. Finally, h e
treated the society with some noteworthy il1sights into the contl'ibutions of the Roman Catholics, more particularly discussing
the Assumption of Mary.
Theologians can be pructical as evidenced in a paper read by
Dr. E. Evans on "Practical Biblical Preaching and Teaching".
Stn·ely the message of reconciliation committed to the Chlll'ch
of Jesus Christ ought to be communicated as effectively and
ct·eativcly as possible. Various helpful il1sights were given, and
many tearhprs and pl'eachers left the meeting resolved to prac
tise a morn convi11cil1g commm1ication of God's truth to students in class i·oom and pew tl1roughout the country. The i·emainder of the afternoon was spent in discussing the next
meeting. With conscious awareness of dependence upon God
for guidauce in the scholarly pursuits as well as daily piety,
the E.T.S. closed its convention with a session of prayer.
Office1·s elected for the year 1951 are as follows : PJ:esident,
Dr. Merl'ill C. 'l'e1mey; Vice-President, Dr. Charles J . Woodbridge; Secreta1·y, Dr. R. Lafrd Harris; Tl'easurer, Dr. George
R. Tu1·nel', 'rhe Society voted to undertake the publication o:f
a scholtwly annual volume, of which Dr. Burton L. Goddard
was nppointcd Edito1'. Membership in the Society is now 116,
accordi ng to the l'C!JOl't of the Membership Committee.

The Outlook
The Evangelical Theological Society is young, yet no one interested in God1s Word and its scholarly W1derstanding ought to
underestitnatc the possibilities of advance this society offers to
145

I

the cause of Christ in Ame1·ica. 011e of these possibilities is in
the }Jrocess of realizati011 with the proposed appeal'ance of an
annual bound volume o:f scholarly pe,peJcs. AccoTding to the
editorial committee t11e present plan for such a volume would
he to use it as a vehicle for the publicatfon of papers read at
the annual metting, or &t le&st a portion of these l1apers. The
mat&rial t;o appear will be edited by tl1e edito1·ial committee
under the able leadership of Dr. B. L. Goddai·cl. The society
hopes that the appeara1}ce of such a volume will increase the
awareness of the American theoJog-ical world that there is scholarly effo1·t on the part of evangelical students of God's Word.

'l'o predict a great futt11•e foL· th is society would be as hazardous as it would be foolish. Afore information about this
organization can be obtained from its secretary, Dr. E. Laird
Harris of Fa.ith Theological Seminary. As lovers of God's Word
may we suppOl't this venture wibh our prayers and e1fo1•ts.
May it plea11e our God to use this group of evangelical
scholars to :further His Kingdom and to enhance the pl'aise of
His Glor'!; tha·ough Jesus Clu·ist OUl' Lord.
ALElx.ANDElR

Pate1·son, N. J.

c.
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THE CHRISTIAN RENAISSANCE AND CALVINISM
THE B1ilil1'HREN OF THE COMMON LIFE,

by Alb1wt Ryma. 222 pp.

W. B. Eerd1nans Publish·ing Co., Grwnd Ra1Jids 1 Mioh., 19fi0.
~

HIRTY years ago Dr. Hyma wrote a history of the Christian Reuaissance, or the Devot.io Modiwna, as the movement was called in its own day. He aroused a great deal
of interest with some scholars, and resentment in others because theil' "sacred cows" were attacked. Meanwhile in Eu1·ope, and especially in The Netherlands (where the movement
had been an object of detail study for some time) many manuscripts were brought to light through reprints, articles, and
books, some by Prof. J. Van Ginneken of the University of
Nijmegen, who had maintained in 1929 that Gee1t Groote was
the author of The Imitation of C/wist-without finding scholarly
res1Jo11se. And thus the time arrived for Di·. Hyma to publish
a new history of the Christian Renaissance.
This volume is not simply an enlarged edition of the first
half of its predecessor. It contains a treasure of new infor·
mation which sheds 11ew light on the causes of the Reforma·
tion. The first chapter, for instance, has incl'eased fl-om 25
to 35 pages. And so all along the line the author shows tha.t
hls resea1·ch has not been in vai11. Here then is a book not only
of interest to peopfe of IJutch descent, but to an jnteJligent
P1·otestauts, laymen and scholars, who want to know what happened in the Low Count1ies a century and mo1·e befo1·e Luther
and Calvin, and how the preaching and teaching and wl'iting
of the Brethren of the Common Life pa~·tly prepared the way
fol' the Refo1·mation whose origin after all was in Germany
and Switzerland.
In five chapters the author covers the ground from about
1380 to 1450. I{e discusses the life and work of Geert Groote,
the Rise of the Model'n Devotion through the i.r1fluence o:fl
Groote, Radewijns, Ze1•bolt1 aud J olm Cele, the famous schoolmaste1· at Zwolle; the work of the Brethren and Sisters of the
Common Life in theil• monasteries and nuinel•ous schools in the
Low Countries, in Germany, and in France; the refo1·tn of other
convents through the influence of the ones at Windesheim for
men and at Diepenveen fo1· women; and, finally, the part which
Thomas a Kempis and some one else-the author suggests Zerbolt-played in the composition of The lmitaf!ion of Ch!rist.
Dr. Hyma is of the 01>inion that the movement to a large
exte11:t was Augustinian, and it cannot be denied that the works
of Augustine were studied anew by several of the Brethren,
and that there was a renewed doctrinal stndy of the Vulgate,
a new interest in the so-called intermittent prayer, and in the
emphasis on devotion and the good, 01• vfrtuous life. All these
elements worked together to create a fertile soil for the Reformation, which aimed at Biblical truth as well as at Bibli·
cal piety.
Dr. Hyma further states that "Groote's disciples implicitly
believed in the depravity of hi1man natu1·e . . . Groote and
Zerbolt bad taught that man i•emained in touch with God, for
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they were i·eal mystics. Smee man had been created in God's
image, something divine i·emains in his sinful hea1·t. Fol' the
small power which remains is as it wexe a spark lying hid bt
the ashes. Grnce can fan this spark into a bright flame, if
man so wishes. This inner light will then irntg·e away sin
and vice. Thus human natu1·e is sanctified and the small spark
of divinity augmented into a flame of pure love" (p. 150).
Elatlier the author said that "the Lawgiver . . . offers peace
and joy through humble obedience" (p. 28), and that Thee Im.iiation of Olvrist is "the well-nigh perfect fruit oil Chl'istian
mysticism."
We believe that Dr. Hyma has given an exact paraphrase of
the character of the "New Devotion," but we must holcl with
Proii. Fairbairn, as ex.pressed in the Cunnb?'id,ge Modern History,
Chapter on Calvin, and with Prof. Dakin that Calvinism swept
away the work of the Christian Reuaissance, like Ze1·bolt's Spirt·itual Exe1·cises aud Thomas a Kempi,s's lmita/don, because the
spirit of this movelnent was not Protestant, but decidedly Catholic. The above-quoted paraphrase shows this plainly. '!'he
Brethren did not have the Reformed view of sin and grace. '!'hey
believed in the theory of Aquinas that the soul of man is a spark
of divinity which can be fanned by aiding (or ti/ting) grace into
a big flame. They did not believe in 9'6ne1.!ling .zi·ace1 like Lut
and Calvin, because they taught that sin is a wound which can
be overcome ·by humble obedience, "if man so wishes." This is
the semi-pelagianism of the Catholics and of the Arminians, not
the doctJ:ine of Augustine.
Another underlying- wro11g pxinciple of Thomas a Kempis
and of the whole movement is their disdain for the visiple
world, which points back to the Oriental idea that matter is
the cause of sin. In the complete edition of The ImittMuon of
Christ, as well as in the shorter edition of the Eutin Manuscript, recently translated and edited by Dr. liyma, thls monastic notion crops out incessantly: We must close ou L' eyes to
the gra11deu1· of God's creation as well as to the splendor of
humau culture. Labor a!ld sleep, eating and drinlciJ1g are called
necessary evils of which God may deliver us (Entin MS., p. 94).
Augustine was pa1tly under the spell of this oriental mysticism when he wrote in his Confessions: The light is sweet,
but dangerous. This Pe1·sian dualism was attacked by Calvin
in his five chapters on the Ch;ristian Life, published separately
as the Golden Booklet of the True Ch1·istia11 Walk, in Latin
and in Dutch. Calvin calls this notion a cruel 01· inhuman })hi·
losophy. And one can safely say that the realistic Dutch made
bonfh'es of the books of the Christian Renaissance as soon as
Calvin l1ad opened their eyes to the Sc11ptural point of view:
all is yours, but you are ChJ!ist's. Pe1·haps aJreacly in the wonderful year 1566.
Another item on which we have to differ with Dr. Hyma is
bis theory that Ze1·bolt is the author of the Eutin Ms. All the
arguments which he emunerates can just as well be used to
prove that some younger scholar who could not swallow
'rhomas' diatribes against philosophy, education ai1d art

'llBE CALVIN FORUM

* *

FEBRUARY, 1951

started to ''edit" the 1\rst "book" of Thomas by throwing out
about 40 per cent or more of its contents and by adding some
more tasteful sentences without getting rid of the essential
Catholic and oriental flavor of Thomas. Moreover, Zerbolt was
a scholar, a libradan and an essayist, but Thomas was a poet,
and he uses the same poetical devices in the Imitation which
he uses in his undisputed works. But this material Dr. Hyma
has not touched. To say the least, we are not convinced by llis
arguments.
But his chapter on the authorship is very pleasant reading,
and so is the author's whole work. It is scholarly, but, not dry.
He makes the past live, and appeals to the imagination as
well as to reason. He is an excolle11L histo1·ian, a penetrating
researcher, and an appealing writer. He has moreover shown
thnt the main cause of the Reformation was of a religious
nature, and that the Cl1ristian Renaissance in the I.ow Countries was a powerful preparation (even if it was t,inged by
extraneous clements of I'Jatonic and Oriental origin) for the
new devotion. For this woxk also drew attention to the Reformed principle that the Bible is the final authority for true
religion. Hyma's book will be liked by scholars aJ1d students.
H. J. VAN ANDEL.
Calvin College.

CALVINISTIC PHILOSOPHY
lNU~TOINO IN DE WIJSBF.GFJF.RTl'l Dim WETSIOEE,

doO?' fl11. J. M.
Spi6'1·. Vie1·de Herziene en Verme01·dM·de Druk. J. H. Kok
N.V., [(ampen, 1950.
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is a brief and able exposition of the philosophy of
\..:} Dooyeweerd and Vollenhoven, k11own in English as the
Philosovlv/1 of the Idea of La;w. Nobody seems to be satisned with the English title, and the American reacle1· is constantly tempted to suggest a better one. The title "Christian
Coamolog-y" comes to mind, or ''The Philosophy of Ordered
Levels of Heality," 01· just simply 11Calvfoistic Philosophy"all of them doubtless unsatisfactory for some reason or other.
Anyway, as Mr. Spier says, the COl'ner stone of this philosophy
is the offence of the Cross of Christ.
Philosophy is, from the Christian point of view, systematic
thought about the universe in the Ught of its origin and grou11d
~n the-.-.. . reative and redernptive ac.t.s- of God.. To the Christian,
therefore, philosophy is a divine calling and not a mere hobby.
To philosophize is to be religiously engaged, and pl'ayer has
no greater sanctity than Christian scientific lnvestigat.ion. On
the other hand, the practice of philosophy is 110 mo1·c pleasing
to God than any other human activity, whether that be preaching the Gospel or following a tl'ade. 'rhe important thing about.
Ch1·istian philosophic thinking, just as the important thing
about anything else a Ch1·istian does, is the fact that it is done
to the glory of God as creatol' and redeemer.
Calvinistic philosophy, then, is Biblical philosophy. But
merely to affirm this does not get us very far, fo1· the question is, Tnasmuch as Scripture is no more a handbook for philosophy than it is for chemistry, in just, what way should philosophy recognize Scripture? Clearly, Calvinistic philosophy
is not to be identified with Reformed dogmatics since in philosophy one is largely concerned with seeking out the wisdom
of God in His wo1·ks · and, therefore, faces the necessity of
working with cosmological concepts. On the other hand, in its
study of cosmic variety and cosmic relations Christian thought
must recognize the primacy of cei·tain Scriptural concepts,
concepts such as the absolute sovereignty of God in all things;
the dependence of religion upon a covenant between God and
the human race; the co1·1·uption of man's heart and mind as
the result of sin; life as the gift of God through the redemptive w01•k of Christ; and so on. Accordingly, Calvinistic philosophy must begin with the renewed heart o:f the believer as
in principle the normative religious center of created reality.
This beginning, this point of departuro, is not a mere theo1·etical postulate, but rather the necessary religious act which
precedes all philosophlzlng.
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J•'urthermore, this necessary religious act is not. something
peculiar to Clll'ist.ian philosophy. The fact is that tho "heart"
of man is involved in tho point of vant.age of any philosophy;
that. is to say, the ultimate referent of any J>hilosophy, Christian and non-Christian, is the religious consciousness basic to
the thought and notion of nil men. Thus the umegenerate
"heart" will take as its ultimate referent some deifled or idolized aspect of the cosmos. And inasmuch as philosophy is itself an aspect of cl'eated l'eality, its deification in secular philosophy will appear as human reason raised above and beyond
the cosmic variety which it presumably explains. In this way
a. mere aspect of l'eallty is absolutized, appearing as "pure
reason," or as "objective thought,'' 01· as "autonomous i•eason."
Tn other words, both Calvinistic and non-Calvinistic philosophy inevitably begin at the "heart of man,'' the trar1scendental religious condition of the very being of the philosopher
himself, something beyond which his t.hink.iJlg can never 1·ise.
Because it is the controlling center and som·ce of his thought,
feeling, will, love, faith, and action, it determines his position
with respect to God. In fact, in the "heait" of his existence
mar1 may be said to tl'ansce11d time itself. Consequently, no
scientific description of the "heart" of man is possible, for the
"heart" is the transcendental condition of any description. It
may, in fact, be called the fh'st metaphysical existent in c1·eated reality.
The antithesis between secular and Ch1•istian philosophy is
absolute. This is appal'ent not only ns 1'ega1·ds the conclusions l·eached but also as regards the nature of the problems
recognized. Many of the questions put, by the secular philosophe1• are meaningless to the Calvinist;, and those which have
any meaning at all for him would be difi't'rently put. In a
word, secultn· and Christian thinkers philosophize about differen~ worlds. And the Medieval attempt to make philosophy
autonomous by cll'ecting a synthesis between pagan and Chris·
t.iau thought only led to the seculai·ization of philosophy. It
all ended in the humanism of the Renaissance with its essentially pagan outlook.
The central cosmological doctl'ine of the Philosophy of the
Idea ef Law is the doctrine of 01•dered levels (wetslrh'in(J<m ).
One of the 1hst" JH'inciples of tl1is docti'ine is thRt of the absolute distinction between God and the cosmos. Whatever cosmic autonomies may latet· be rccognizerl, as when, fo1' example,
reference is had to welslcringori and to the sou,vereinitiet in
eig~n f(ll'ing, are to be regarded as 1·elative. They merely
exhibit specific 01·dinances and liorms peculiai· to determinate
levels of reality. Because science and philosophy are themselves aspects of cosmic reality, they are subject to the laws
that pertain to the analyt,ical level. Accordingly, man can investigate only the creature, which exists in absolute disth1ction from the Creator. This does not mean that God is limited,
but only that created things can never participate in the nature of God. God, in other wo1·ds, can never be an object of
philosophical investigation. Theology itself is not the study of
God but the study of God's revelation as found hi the Scriptures.
'!'he Philosophy of the Idea of Law distinguishes a number
of orders or levels of reality known as wetsfwingen (orde1·ed
levels), and it identifies, more or less provisionally, fourteen
of them. They are arranged according to complex:ity, beginning with the less complex, such as the arithmetical, the spatial, and the physical, and ending with the more complex, such
as the analytical (scientific thought), the ethical and the 1·eligious. They are analogous to what recent philosophy refers
to as emergents or creative syntheses. Each level, except the
first and the last, reflects in a characteristic way all the others.
The i•efiected levels of greater complexity a1•e called the mome11ts of anticipation of any given level, whereas those of
lesser complexity are called its analogical moments. It appears1 therefore, that all created thfogs, however physical 01·
neutral or abstract they may seem, are ultimately connected
with the religious level of cosmic reality, and as such point
beyond themselves to their orighl in the creative a-Otivity of
God.
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Take for example the level of reality known as the organic.
In exhibiting the relation of pa1·ts to whole it mh-ro1·s the level
of numbel'; in the necessary spatial qualifications pertaining
to an organism it minors the level of space; and·, finally, in
the movements involved in organic life, it mirrors the level
of physical moiion. 'rhe reflection of the higher levels of reality on the 01·ganic levol is seen in the fact that such things as
feeling, thinking, historical development, language, and SO Oll
a1•e obviously unthinkable without the substratum of 01·ganic
life. Inasmuch as all levels of reality point to the religious
consciousness of man as thefr final moment of anticipation,
and inasmuch as this consciousness rep1·esents a concentration or rusus of all temporal things toward the eternal, it may
be said that in man, tl1e highest manifestation of God's crea;.
live activity, all levels of reality point to the Creator.
Tho levels of the coRmos m•e autonomous in the sense that
none can be reduced to, or deduced from, one or more of the
others. Thus number cannot be deduced from geometrical
space; thought cannot be reduced to language; physics does
not apply to ideas, 1101· are pain and love subject to the law
of gravitation; and the laws and facts of the organic level a1·e
not reducible to the laws of logic. Neve1·theless, their autonomy is relative because each characteristically reflects all, and
nll have a l'eference beyond themselves. On the other hand,
to igt1ore even this l'elative autonomy which the laws peculiar to each of the various levels e.""<hibit, is to find oneself invariably beset with the antimonies that have plagued secular
philosophers ever since men began to think. For the nonChristian philosophies can be classified according as they i·ep1·esent attempts to explain the cosmos solely in terms of the
organic, 01· the physical or the ethical, or any other modal
aspect of realit.y.
The present i·eview does not claim to do anything like justice to the wealth of material found even in Mr. Spier's bdef
survey. The book deals with s1,1ch topics as the meaning of
tl'Uth, the subject-object l'elation, the nature of the individual,
the nal-i.11·e of the soul, anthropology, and so on, each of which
would require u full ai·ticle for even incidental treatment. Perhaps the most. unconvincing pa1't of the 'PhilosoJ>hY of the Idea
of aw concerns the treatment of some of the relations of the
ordered levels. Many of the so-called analogies a.n d anticipations seem a bit thin and far~fetched, a defect whlch the conspicuous farrago of tech11ical terminology does not quite succeed in disguising (this sort of thing may impress the layman but it solves no problems). On the other hand, the general direcLion of the argument is clear, and future philosophlc
thought upon what this philosophy calls the "heart" o.f man
could, one feels, lead to important results. It is qujte apparent that no Christian thlnker seriously concerned with the development of Ch1·istian philosophic thought can afford to dismiss the Philosophy of the Idea of Law as a mere translation
of Reformed dogmatics into philosophic terminology.
Assuming that M1·. Spfor's literary style represe11ts relatively clear a11d dfrect philosopltlcal writing, one can only marvel at the appai·ent unwieldiness of the Dutch language. The
following quotation is an example of the effort required to tell
the reader that a group of pe1-sons 01·ganized fw one purpose
should not act as though organized for another: "Voorts vertonen alle verbanden nog deze gemeenschappelijke karaktertrek, dat zy niet alleen een leidende bestemmingsfunctie hebben, waardoor het radicaal-ty11e van het verband wordt aangegeven1 maar ook een funderingsfunctie, waarin de individualiteit van de bestemntingsfunctie van het verband geg1·ond
is." P. 184.
The book has a table of contents, a bibliography, but, unfortunately, no index.
CECIL Dm Bomi.
Calvin College.
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monograph is an estimable contribution to the hiRtory of Refo1·med ecclesiology: a v e l'i tab 1e mass of
pnl't!nent material has been wol'ked over. Tho book l'Oncems itself exclusively with 19th-20th century Dutch literature
on the subject. As the title suggests, it sing·Jes out fo1· special
consideration the problem of national churches, or, to put it
more literally, the church of the people, that is, of a given
country. The connotation of the term vollcske?·ken is, that it
is a church embracing the whole nation, by and large, and not
extending beyond the land of its habitation.
The conception Volksl~e1·k is not a strangel' to chu.l'ch hiatorians. It does not fit into the scheme of Romanist ecclesiology.
Rome means to be a univei-sal, not a national chun~h. Hence its
use oi the term Catholic aJ1d its fondness fo1· that designation.
And yet, them is an element in Romanist ecclesiology that is
akin to the dominant idea of the Vollcslcerk. It is the notion
that the church assimilates itself to the natm-al stl'uctu1•e of
life. The VollctJkerk does this on a national, that is, a partial
scale; the Romanist church does it on an ecume11ical scale. The
Modernist ecumenical movement is fundamentally Romanist
on this score, but not the Vollcske1·k. The latter is so far forth
Protestant; though for the rest it has affinity with Romanism.
To put it so, the national church is 11ybridical.
In principle the Volkskerk is anomalous, as being fundamentally 11aturalistic and hence a perversion of the snpernatul'al
const1·uction of the church which tl\e N. 'l'. sets fol'th. Tlte
term Vnlkskerk is virtually a cont1·adiction in terms. Insofar
as the people, ethnologically considered, a1·e concerned, it is not
a church. Insofar as the church, theologically or Biblically construed, is concerned, it is not a people in the ethnological sense.
The concepts people and church are not in the same universe
of discoUl·se: they are separate categories. No people, politically
speaking, has ever been a church; no church, Biblically speakilig, can possibly be a civil entity such as the constituency of a
state. The formative principle of a people politically const1·ued,
is purely natural, while that of the church as the Lord's House
is distinctively supematu1·al. All of which does not change the
fact, that the natural given of the people admits of the p1·0jection of tht3 supe-tn!!.tural chur~~ intc ito organic and _!_nHtitutional life, and that the supematural given of the church is c011stitutionally adaptable to the natural phenomenon called the
people. But intrinsically and essentially the 11eople and the
church, respectively, spiing from dift'e1·ent roots, and on that
account do not admit of such fusion as the tel'm Vol/G1Jlrn1·lc
suggests.
Ono could wish that the author had so seen things, 01·, to p\1t
it histol'ically, had found himself in ag.reement with the late
Dr. A. Kuyper, Sl'. In the main-not in eve1·y detail, howeverho disowns the great churchman's estimate of the V1Jlks/ce7•k.
'£wo facts may be specified in expla11ation of his failure to see
the light. Fil'st, ti·adition, that is, the tradition of his church
1816 to date, holds the author so firmly il1 its grip that he
seems incurably prejudiced against the view of the i•elation of
Chul'Ch and people that is both historically Reformed and has
the sanction of the N. T. Second, he does not explore the concept Vollcske11k independently by way o:f biblical l·esear ch. Even
so, he leaves this reviewer ·with the impression that he is not
altogether sure of himself; that he is in a quandary to a de·
gree; that at times he seems ready to cross the boundary, and
that he is almost persuaded of the correctness of Kuype1·'s i·epudiation of the Volkslcerk. However, when all has been said
mid done, it appears that, in his opinion, Kuyper wus not always
consistent and that when at last he definitely rejected Lhe
Volkskei·lc he was basically in error.
Dr. Longman's book is, in effect, n study, not me1·ely of "Kuyper en de Volkskerk", but of the Dutch 19th-20th century history of the doctrine of the church with special refel'm1ce to the
speciftc problem of tho relation of the chul'ch to the people of
the land. Such a study has its own me1·its. But if one under-~
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takes such a11 explorat01'y tour, he should do more than c0llate
the facts, er data concet'lled. He should first of aU make out
for himself by way of exegetieal and dogmatica:l study, and, it
may be added, cl'eedal investigation what is the divine truth of
the mattet. Thereupon he should summen the historical views
obtaining, be:f!ore the bar of hls judgment a-nd judge them on
their merits according to the principles gathe1·ed f:l:om Scripture and creed. But this the learned author has lamentably
failed to do. However, the book ia well worth readiug studiously. For, in spite of its defective organization, it is i·eplete
with a \Vealth of knowledge emi11e11tly worth p0ssessing. There
is something g1•atifying iJ1 the fact, that the question of the
Volkske11'!c has been raised in a very readable docto1·al dissel:tation of 289 closely p1•inted pages, by a minister in middle
life who studied his s'1bject long and hard.
$. VOLBEJDA.
Calvin Seminal'Y·

TWO CATHOLIC WORKS ON CALVINISTIC
THEOLOGY
Hm• KmiKBEGRIP JN DEJ THl!lOLOGIE VAN ABRAHAM KuYPIDR. Doo1·

D1" P. A. Van Leeiiwen. Pitblisher: T. Wev1w, [1'1•a1nekeir,
NethMlwnds, 1946. 270 paiges. P1•ice: Fl. 9.50.

HF.JT PROBLEEM lNDIVlDU-GEJ\'IEENSCHAP IN CALVIJN'S GELOOFSNORM. Doo1· Dr. J. L. Witte. 2 vols. Pv,blishelf': T. Weve-r,
F1·atnelcer, Nethlwlamds, 1949. 884 & 411 pages. P~"ice:
Fl. 1'/.50.
BE appearal1ce of these two works is a remarkable phenomenon. Both are w1·itte11 by Roman Catholic scholars.
Both de1:1.l with Calv~i1ism, the one an aspect of Calvin's
0WI1 thought 1;11nd the other a phase of the theology of K\:l'yper.
And-what is even mo1·e rema1·lmble-both of thei;e books a1·e
published by a CaM.nistic publi1:1her. I do not sup1iose the1·e
are many countries whelle thi1:1 would happen.
The first of these work'8 deals with Abi;aham KUYl)er's co11ception of the Church. It contains a wealth of :6ne histo1•ical
material on Kuyper, the development of his thought and activity
as a church leader, and on the structure of his theology. One
marvels at the objectivity of this Roman Catholic writer on
this subject. After an introductol'y chapter on the background
of 19th Centll'ry Dutch Protestant thought and church life, he
in the next chapter traces the development of J:(uype1"s activity
a)l11 wiitifigS on the subj·e ct of the Ohur ch -from i;he time of
ordinatioJl to the fou11d'ing of the Free University. The rest
of the book is devoted to an exposition and a criticism of the
outstanding elements in Kuyper's conception of the Chu1·ch.
Hel.·e the distinctive and new elements introduced in the Reformed view on this score by Kuype1· al'e given s1iecial attention,
as, f .i., the distinction between the Chul'ch as an 01·g·anism and
as an institutioi1, the distinction between the visible and the invisible ChUl•cb, the relati.on of the local ch\lJ,·ches to the Church
ii.t large (the denominational bond), etc. This is a most instructive stt1dy and the Wl'iter knows his sources. As the
author himself ac).Qiowledges in the Forewo1·d, he offers no
explicit 01• extensive criticism of Xuype,.•s conception of the
Church. '"fhe treatment of the material is purely historical",
he says. And so it is to a large extent. Of course, his Roman
Catholic sympathies become evident from time to time, but this
is purely incidental and is1 as it wel·e, simply taken for granted.
This fro1u the Roman Catholic point of view must surely be
considered a weakness, unless this very attiil.1de expresses the
confidence of the Roman Catholic that his view needs no defense. 1£ this is the underlying attitude, it accounts for the
i•emarkable "objectivity" with which the greater part of this
study of Kuyper's ecclesiology was wl'itten. Apart from the
objective value this study may have fo1· them, Reformed people
will recognize the importance which Kuyper and his thought
has had in the Netherlands from the a.1,pearance 0£ this monograph from the }Jen of a Romanist. It also shows that Protestants and Roman Catholics, at least in the Netherlands, have
discussions together on theological subjects and listen to one
another.
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The second wo1·k, by Dr. Witte, shows this even mere c1eal'!y.
For this is a distinctly polemic, and not a mel'ely histo1·ioal book.
A 1ine polemic is carried on throughout this work, both with
Calvin himself and wi.th Reformed theologians of later date.
As fol' Be1•kouwer, who among recent Reformed thirtke1·s haa
shown a deep interest in carrying on theolegioal discussion
with Rome, his work Conflict ·met Rorne appeared after the
text of this work was already written, but of his De Sfll'i1d 011·~
het Room,$chrKatlwlielce Dogma the pre1:1ent autho1· takes p1·ope1•
accol,ll1t. D1'. Witte in this two-volume monog1·aph deals with
the i·elation between the individual and the commllllity in Calvin's conception of the lJ01•m of faith. The discussion, cove1'ing
two volumes of more than 700 pages in all, i•eaUy deals with the
p1•oblem of the Church and the individual, a11d the autho1•
e11ters exhaustively into the pl'oblems fi·om the exegetical, histo1'ica1, and doctrinal poiut of view. As might be expected, the
author's inain charge against Calvin ia that he failed to do
justice to the collective aspect of the Christian Faith and its
no1'ID (which means, of cou1·se, to the Holy ¥other Church)
and does not escape the individualism with which not only the
Renaissance but also the Protestant Refot'mation is invariably
charged by all loyal sons 0f the Catholic Church. One cannot
help being stl'uck by the reasonableness of the spirit and the
attitude of Roman Catholic and Protestant polemicists in om·
day in distinction from the lack of it
the days ef Luthe1· and
Calvin.
0LAREINOE BOUMA.
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REFORMED BIBLICAL SCHOLARSHIP
TEXT EN

EXEGl!JSl!l VAN

NET OUDE TESTAM:BN'I'.

Bondt. J. H. Kole N. V., [(d/mlpen, 1.'J50.

Do01• A. De

HIS little booklet contains the add1·ess delivered at the
inauguration of Di-. De Bondt in the Theologische Hogescheol at Kampen on September 26, 1950. The subject
matter is one which is eve1• timely, and it is here t11ea.ted in an
inte1·esting and effective manner. The author begins by call·
h!g attention to the wo1·k of IL S. Nyberg, and says that its
appeaa:ance "is voo1· velen een opzienbarende gebenrtenis
geweest." Perhaps so. We could wish, however, that Nybe1·g's
caution we1·e embi-aced by more Old Testament scholars. Nyberg's work on textual criticism is SUl'ely of great value. To
the :rr1ate11al which 1Jj!. DeBondt mentions-, we may uow add
Nyberg's valuable work on Isaiah 53, "Smartomas man: En
studie till Jes. 52, 18-53, 12." It is heartening to read this discussion of N~berg's work~ fo1· it shows that the author is keeping abreast of l'ecent developments in the field.
We read with great interest and appreciation what is said
about Kittel's Biblia JI eblf'aica. It is high time that some one
came out with a criticism of the principles which undel'lie this
work. We ag1·ee heartily with the following sentiment: "Niet
a.lleeu is het zeer teleurstellend, dat bij een juistere waardee1·ing van de M. T. het tekstcritisch appa1·aat ontsierd wordt
door volkomen willekeurige en vaak apodictische vel'ltlaringell
a.ls clelendum; legendwm, een enkele maal gemitigee1·d tot het
pi·obabilite'I' legendum, zonder tlat hiervoo1· objectieve gronden
word en aangegeven; proposittinn, zonder dat blijkt, wawrom en
op wellce g?·onden dit wordt voorgesteld.'1 It is sm:ely well ifo1•
a student to be wamed about this edition of tl1e '.Heb1·ew Bible,
and we believe that by these i·emarks a good service has here
been pel'formed.
We are unable, however, to share the author's enthusiasm
fol' the new Isaiah manuscript. There are stHl too many questions to be answered befo1·e we adopt this manuscript in any
whole-heatted fashion.
The i·emarks on exegesis in this pamphlet are sane and helpful. Above all we rejoice that the author regards the Old
Testament as the inspil'ed Word ef God. "Heel het 0. T, is door
God geademd, is vel'vuld van de Geest van God" (p. 21). The
app1·oach towa1·d the Old Testament is that of a couservative
schola1·; better still, it is that of a Refonned scholar, and we
are happy to i·ead of a "Refo1·med Old Testament Scholarship/'
149

It was a plcmiut·c to reud this bl'ief address, and we wish the
author God's blm1sing as he takes his stand among those who
today are contonrling for the position that the Old Testament
is the inspired Wo1·d of God.
EOWARl> J. Yomm.

SCRIPTURAL INTERPRETATION
by L. Berkhof. Bctke1·
Book Honso, Gm11d Rapi<(s 6 1 Mich., 1950. 169 pp. $£.50.

PmNCJPLJ>S Or' BrnLrCAL INTERPrtb'TATJON,

TUDENTS who sat at the feet of Professor Berkltof of
Calvin Seminary will be happy to have his notes on Sacred
He11neneutics in a more permanent, attractive, and usable
form and can obtain them by acquiring the recently published
book herewith announced.

S

As always Derkhof is clear and lucid in the presentation of
his matel'ial. 'l'hc book contains a history of the science of
interpretation both among the ,Jews and in the Ch1·lst.ian
Chui·ch; next it discusses the object of Sacred Hermeneutics,
01• the Bible; und then follows the main dish dealing with the
grammatical, histol'ical, and theological interpl'etatien of the
Word of God.
To facilitate mastery of the material the chapters have series
of questions appended and to encourage further investigation
by the student literature is cited and recommended. Of special value is the material at the close of the tlu:ee chapters dealing with the grammatical, historical, and theological inte1·pretation of the Bible.
There are indications that the author has revised his original notes aud sought to make them up-to-date but there are
evidences too that. the original has not been completely over·
hauled. The present status of theological inquiry would seem
to demand an expansion of the fourth chapter dealing with the
proper concept.ion of the Bible. In addition, the great and
positively desperate need of expository preaching, not only
beyond our own limited confines, but also within our own group
would seem to call for a larger emphasis on the techniques
which would contribute to effective Biblical preaching.
Because among ou1· own groups we persist in using the eyedropper to administer doses of the Word of God and are afraid
or unwilling· or not industt•ious enough to take sizable chu11ks
vvith wl"Jah one n1ust g1~apple and wrestle, inuch that still
passes for sound and orthodox preaching is in effect nothing
more than to1)ical talking and ethical exhortation.
JOHN WEJIDENAAR.

OR'fHODOX OLD TESTAMENT STUDIES
0. T. HISTORY- Vol. II, Exodus to Nehemiah. By A .
Pieten Wm. B. E01·dmams Pitbl. Co., Grand Rapids, Michi-

NOTES ON

gcin.

f.58 pp.

$9.00.

/("\ RTHODOX Bible histo1•les are woefully scarce in our day.
Aside from the two-volume 1·ep1·int of Ede1·sl1eim's 1876
work, thir; ccmtury has hePn mai·ked by a notorious paucity in the production of Old Testament historical intel'pretations with a conservative slant. Not that the field has gone
uncanvassed. Volume upon volume has appeared on that subject but one and all they bea1· the miserable stamp and insignia
of the Higher Critical point of view. Hence this work under
consideration is a refreshing oasis in the dreary wilderness of
modern Biblical hfatol'ical liternture. Its consec1•ated and scholarly author, who boasts of a long and illustrious teaching career, he1·e presents a sequel to his Notes on Genesis, which
appearer! in print some years ago. In this volwne he treats
the remainder of O.T. history in a fashion similar to that of its
p1·eclecessor, viz., by illustrative and explanatory notes on pivotal
sections. It aims to he an aid hi Bible study and succeeds right
well in that objective, Since it is non-polemical in design,
there is but scant rcfe1·ence to the p1·edominantly popular Higher
<!Jxitical theories. The a\lthor does state, howeve1·t in his consideration ot the Graf-Wellhausen school that "in the present
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~tate of the case thet·e seems no reason why we !>hould feel
bound, in intellectual l1011esty, to accept a view that so se1·iously
undermines the foundations of the Christian faith" ( p. 221) .
That judgment bespeaks wholesome modernity, but to my
mind makes too great a concession to Higher Cl'iticism. lf,
as the author avers, such theorizing is disruptive of the ve1·y
basis of the Christian faitl1, it wlll become necessary, I dare
say, to accept its conclusions "il1 capite nee in membris". One
further comment deserves to be made. The autho1· takes the
posit.ion that the Moral as well as the Civil and Ceremonial
laws were national in character and passed away with them as
"an authoritative legal document" (p. 57). "Whatever in the
Decalogue is binding upon the Christian," says he, "is so binding; not at all because it is there, but because it has been i·eaffirmed by the authority of Christ and the apostles as a moral
principle of the Christian life" (p. 57). There is, of course, a
difl'ernnce of opinion on this scol'e, For the contrastive position the readel' is refened to an article on this subject by the
late P1·of. D. H. Kromminga in THE CALVIN F'oRurvr (Mul'ch
and Api·il, 1941).
JoaN H. BRA'l"l'.

HELP FOR THE BIBLE S'l'UDEN1'
Edited by Prof. Dr. F. W. G1·osPublishers: J. Ii. Kok, Kampen, The Netherlcmds,
1950. P1ico 15 Guilders.

BIJDELSl:l ENCYCLOPABDIF..
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above work must be distinguished from the Clwistelijke En1Y1Jclopaedie, which appea1·ed in six volumes before the last war and will soon be i·epublished. The
present work deals with Biblical names of persons, places, animals, plants, and eve1·ything that may tend to make the use
of the Bible more i·eadily available to the avenge reader. This
one-volume work does not pretend to speak on dogmas which
persons or councils may have inferred from the Bible. There
is no reference to church history, philosophy or art from the
Christian point of view. In fact, t here is no attempt to present anything strictly new, but the authors gratefully make
mention of the Revised Westmiinstcw Dictiona1·y of the Bible as
one of theil· sources. Howeve1· 1 they want to be understood as
giving theil' own views in their style and expressly say that
they Luw 111 1:1Vtii'Ythh1g to the supreme authority of the W01·d.
They present the 01·thodox view \vithout any admixture of modernism and without compromise.
-~

Some of the questions that are answered in this useful book
are: Who was the Pha1·oah of the Exodus? How did the Assyrians w1·ite lette1·s almost 4,000 years ago? How old are the
oldest manuscripts of the Bible 'l How did King Solomon keep
his ho1·ses? How we1•e guests i-eceived and what did they eat?
Which animals and plants are mentioned in the Bible? What
can the excavations of Assy1'ia, Egypt, and the Holy Land
teach us? This is, of cou1·se, merely a sample of the subjects
treated in this book.
Also as to the manne1· of treatment I find it very adequate
for the pul'pose of a one-volume encyclopaedia. In the case of
the term "aanneming tot kinde1·en" (adoption) we are info1·med
that it is laken from jurisp1·udence and used by Paul to show
how God, for the sake of Christ's work in redemption, makes
sinners His children and thereby places them into a difforent
fo1·ensic i·elationship to Himself, Further, the liteml Greek
meaning of adoption is given and the places cited where it is
used of the Jews. In the case of "marriage" the entire history
of this sac1·ed ordi11ance from creation on to Paul's careful
prescriptions is summa1•ized in three columns. For all serious
mbie students this is invaluable in saving time and effort. l
can heartily i•ecommcnd this volume to all Dutch-reading students of the Bible as a tho1·oughly reliable help and guide in
the study of the Word.
H. R. VAN TlL.
THE CALVIN FORUM

•

•

*

FEBRUARY, 1951

